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Steve Daily on Ellen G. White
By Alberto R. Timm

Steven Gerald Daily, more commonly known as  
Steven Daily or Steve Daily, was born in Santa 
Rosa, California. He grew up in an Adventist 
home and studied at Adventist institutions, 
such as Rio Lindo Adventist Academy, Pacific 

Union College, Loma Linda University, and Andrews 
University.1 In 1985 he earned a DMin from Claremont 
School of Theology2 and in 1991 a PhD in psychology 
from the United States International University, Campus  
San Diego (currently Alliant International University).3  
Daily worked for thirty-five years in Adventist ministry,  
mostly as a university chaplain and campus pastor at  
Loma Linda University and La Sierra University  
(1980–2000). For five years he was a pastor of the 
Celebration Center Seventh-day Adventist Church in 
Redlands, California. In 2010 he was fired from the 
Adventist ministry. He is currently the senior pastor 
of the Graceway Community Church in Riverside,  
California, and has become one of the most outspoken  
anti-Ellen-White and anti-Adventist critics.
 In 1985, while still working at La Sierra University,  
Daily started attending John Wimber’s Vineyard 
Church,⁴ a non-Adventist charismatic congregation that  
he considered “a much healthier expression of Chris-
tianity” than Adventism, and studying “charismatic 
religious experience” (12, 193).⁵ From his perspective, 
he could have left the Seventh-day Adventist Church at 
that time but, in his own words, “the Lord convinced 
me to stay in Adventism until it rejected me” (12). He 
says he has “felt great relief and joy since leaving Ad-
ventist subculture,” where Ellen White supposedly had 
“learned over a lifetime how to manipulate, control,  
and abuse others in the name of God” (12–13). This 
personal assertion suggests that he believes leaving  
Adventism is the best way to be relieved from such  
immoral influences.

 Over the years, Daily dealt with White in several of 
his writings. For example, in his MA in history thesis,  
entitled “How Readest Thou” (1982), he affirmed, “Con-
cerning her own writings, Ellen White never claimed 
infallibility[,] much less to be an infallible interpreter 
of Scripture. She made it clear that her writings were to 
be subservient to the Bible.”⁶ In his book The Essence of 
Adventism (1985), he explained in very positive terms 
that much of her ministry was devoted to “humbly  
rebuke sin and call for repentance,” and that “she often 
agonized and wept over this responsibility.” And more,

Like all true prophets Ellen White was the 
first to admit that she was a humble sinner, 
who made many mistakes, and fell far short of 
God’s ideal in Christ. She confessed, “I do not 
claim infallibility, or perfection of Christian 
character. I am not free from mistakes and 
errors in my life. Had I followed my [S]aviour 
more closely, I should not have to mourn so 
much my unlikeness to His dear image[”] 
(Letter 27, 1876). . . . Although she had every 
opportunity to realize great personal gain from 
her prominent position, at the expense of the 
Adventist church, this was never a temptation 
for Ellen White. She did not accumulate signif-
icant personal wealth, but invested the money 
she made from royalties, etc. back into the 
movement. She committed her life to building 
up the church in every possible way. . . . Thou-
sands have accepted Christ as the result of her 
efforts. . . . In this writer’s opinion she should 
be included with the faithful of Hebrews 11 of 
whom the world was not worthy. . . . Christ was 
constantly uplifted in the actions and writings 
of Ellen White. Two of her bestselling books, 
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Steps to Christ, and Desire of Ages, focus com-
pletely on Jesus. She proclaimed that Christ 
was the center of scripture, doctrine, faith, 
hope, goodness, the SDA message, and the 
basis of all true religion. Those who wished to 
use her writings as an authori[ta]tive adjunct 
to the word of God in Christ were severely 
rebuked by Ellen White in a speech she made 
at the 1901 General Conference.⁷

 These appreciative statements appeared also in 
Daily’s more widely known book Adventism for a New 
Generation (1993).⁸
 Meanwhile, Daily began speaking more emphati- 
cally for social justice and sexual equality in regard  
to women’s ordination. In his DMin project “The Irony  
of Adventism” (1985), he expressed his frustration  
that even after the 1848 Seneca Falls Convention on  
Women’s Rights,⁹ Seventh-day Adventists continued  
opposing those rights by “the ironic elevation of 
a single woman [Ellen White], combined with a  
simultaneous subordination of women in general.”1⁰  
He believed that 

Pauline passages, which had traditionally 
been used to promote the subordination of 
wives and other women, were generally either 
supported or left unchallenged in the writings 
of Ellen White. Not only did she strongly sub-
scribe to Paul’s declaration that the husband 
was head over the wife, but condemned any 
action on the part of women that detracted 
from the husbands “dignified position.”11

 Even so, Daily still recognized that White was 
“both a visionary and a recipient of the prophetic gift.”12
Steve Daily’s critical stance towards White became 
more evident in his two-volume spiral-bound work The  
Prophetic Rift (2007 and 2009).13 Much in line with 
Wayne A. Grudem,1⁴ Daily argued for “a huge dif-
ference” between the Old Testament prophets, who  
negatively rebuked kings and high priests alike, and the 
New Testament ones, who positively edified, exhorted, 
encouraged, and comforted God’s people. For him, “by 
confusing these roles, Adventism imposed on Ellen 
White an Old Testament role that was inappropriate for 
her and for the body as a whole, and she in turn imposed 
this role on herself.”1⁵ Throughout these two volumes, 
Daily aligned himself with the major critics of White 
but remained strangely silent about D. M. Canright.  
Daily declared of himself, “As one who has been  
attacked by both the right and the left in Adventism, I 
want to make my case in favor of pluralism.”1⁶ But what 
kind of “pluralism” was he actually arguing for? His  
later writings confirm that it was, among other things, 
a “pluralism” that implied the inclusion of the more  
“reliable” critics of White and the exclusion of her  
“biased” apologists.
 One would imagine that The Prophetic Rift was  
already the highpoint of Daily’s criticisms against  

White. But in his book Ellen G. White: A Psychobiogra-
phy, Daily leaves aside both the reliability of a historian 
and the ethical stand of a psychologist to become utterly 
judgmental of the already long-deceased White. Read-
ing this book, the most natural assumption would be  
that it was produced “out of spite or bitterness against 
the Adventist Church,” even though the author emphat-
ically denies it (12). Yet, such a denial becomes doubtful  
in light of the repeated and strong anti-Ellen-White 
and anti-Adventism spirit that permeates the whole 
book. It is noteworthy that the author even subtly tries 
to transfer to God his own responsibility for the pub-
lication of his book. He says, “I have prayed that if my 
own attempt at psychobiography provided in this book 
will do more harm than good, God will not allow it 
to be completed or published” (13). So, the reader is  
induced to believe that, since God did not stop its  
publication, He actually approved it.
 As a well-accepted pattern, reliable authors present 
first the evidences for or against a given issue and then 
their conclusions based on those evidences. But Daily 
reverses this pattern and already concludes in his intro-
duction that “the matriarch of Adventism” was guilty 
of “promoting a lie and a fraud” (10), that “her life con-
tained patterns of premeditated fraud and deception,” 
as well as “patterns of narcissism and high-functioning 
sociopathy,” and that she “may have been one of the 
most successful con artists in history” (11).1⁷ These are 
not mere hypotheses to be proven or assumptions to 
be taken into consideration during the reading of the 
book. They are indeed value judgments—colored with 
countless labels and accusations—that set the tone for 
the whole discussion that follows, in which the author 
tries to corroborate his well-defined and predeter-
mined conclusions.
 The main content of the book is divided into 
fourteen chapters, each accusing White from various  
perspectives. Due to the shortness of this review, only 
a few of them will be mentioned. Chapter 1 claims, for  
instance, that “prevarication” was the repeated pattern of  
her life (23). In chapter 2, White’s twin sister Elizabeth  
is referred to as a balanced person, while Ellen is  
portrayed as someone who would “even outdo the  
Pharisees” in being blind to her own “ambition, control,  
dishonesty, and need for status, under the guise of  
doing God’s will” (33). Chapter 3 affirms that White  
“actually benefitted from the rock injury she experi-
enced in her youth” to receive social and emotional  
attention and sympathy (38–39) and that “many of  
Ellen’s visions, if not all, were conveniently invented”  
(40). In chapter 4, she is diagnosed as having suffered  
from “cognitive dissonance and true-believer syndro- 
me” (51), for “deliberately lying” or at least being 
“psychologically deluded” (57), and for being “the  
primary source of pathology for the early Sabbatarian  
Adventists” (60). In chapter 5, she is labeled as a  
hypocrite who coped with her own fears by building “a  
following of others who were controlled by fear”  
(74). In chapter 6, her entire life is regarded as “one  
huge double bind” (84), always appeazing “to ‘visions’ 

https://adventistbiblicalresearch.org/


Reflections 74, May 2021 adventistbiblicalresearch.org3

or divine guidance to put her detractors or enemies in  
their place” (87). In chapter 7, she is described as having 
shifted “from charismania to charisphobia” (91) and  
having “embraced the heresy of perfectionism and  
projected its condemnations on to God” (99). In chapter  
8, she is diagnosed as having suffered from “grandiose  
delusions” and having used “a false humility, designed 
to cover a lifetime pattern of dishonesty, fraud, God  
delusion and ‘holy’ plagiarism” (114–115). In chapter 9, 
she is qualified as a fraudulent person who developed 
“a premeditated plan that intentionally plots, deceives, 
manipulates, defrauds, and grossly misrepresents God 
to others, in order to gain financial and political clout” 
(122) and as “one of the most successful con artists to 
ever lead a movement” (135). Chapter 10 portrays her 
as an extremely jealous prophetic schizophrenic (141, 
145–146) whose “religious schizophrenia destroyed 
many people over the years” (144). Chapter 11 speaks 
of her as “a religious bully, who would strike fear in 
those who threatened her or question her, through 
her prophetic trump card” (156–157), and of being “a 
seer into the personal lives and faults of others” (173). 
In chapter 12, she is qualified as “the most successful  
plagiarist and con artist of all time” (188) and “a  
political wolf in sheep’s clothing” (215). Chapter 13 
portrays her as an arrogant person with a “matriarchal  
self ” who “went out of her way to try to present her-
self as the humble servant and instrument of God” 
(250–251). Finally, in chapter 14, she is labeled as “a 
globe-trotter who not only traveled to Europe and  
Australia, but also all over the United States” (282). But 
this is not all, for the author even claims that there are 
“fifty shades of pathology that are fascinating to explore 
in light of her creative malady” (46).
 From my reading of Daily’s book (and perhaps my 
mind is betraying me now), I recall having seen only 
one positive statement about White, where he denies 
any suggestion from his part that the three cofounders 
of Adventism (including Ellen) were “primarily greedy 
or self-seeking in their leadership” (82). But just three 
paragraphs later, he accuses them of exercising a lead-
ership that was of a “self-serving nature” (83). When 
you start reading any of his many stories about her, you  
already know the predictable outcome: she was always 
on the wrong side of the issues involved, and whenever 
she was on the right side, it was only for political reasons  
and financial advantages. Yet, when I read his version 
of the story of Margaret W. Rowen, who claimed to be 
the prophetic successor of White, I had no idea how 
he would end it. But, in keeping with his negative  
pattern, he suggests White never named or supported 
any successor because she “knew deep down that her 
gift was not a legitimate gift from God, as she claimed,” 
and because she wanted the enormous incomes from 
her books to “continue to flow to her family” (278). 
Taking seriously Daily’s endless charges against White, 
one could imagine that she was perhaps the worst and 
most hypocritical person who ever existed.
 But what led Daily to change his earlier positive 
statements about White and write this psychobiography  

of her that has become so ultra-critical and negative? 
Daily explains that back in 1984 he came across George 
Pickering’s book Creative Malady (1974)1⁸ and deeply 
regretted that the author did not include a psychobi-
ography of White (37–38). So, one could easily assume 
that Daily is just doing now what Pickering could have  
done then. However, in the introduction, Daily  
explains that this book is not just “a classic psychobi-
ography” combining history and psychology.1⁹ In his 
own words, “I have also sprinkled some theology and 
personal reflection throughout the book to make it my 
own unusual blend” (9–10). This “unusual blend” ends 
up being not an objective critical analysis of White, but 
rather a new way of vindicating the criticisms raised 
against her while at the same time disregarding all  
responses to those criticisms.
 Even so, the author disclaims any bitterness against 
White. He says, “Again, it is not my purpose to try to 
label Ellen White with a postmortem diagnosis” (113), 
and “Here again, it is not my intention to diagnose the 
prophetess” (258). He even claims, “I do not seek to set 
myself up as a judge over the prophetess” (297). But 
one may wonder, why does he deny what he is doing so 
emphatically throughout his book? As incongruent as 
it may sound, he even concludes his whole exposition 
saying, “As I bring this book to a close, it is my hope 
and prayer that it has been interesting, informative, 
and helpful in terms of giving insights into how we can  
better treat each other as human beings” (301). Re-
gardless of his good intentions, it is hard to see how  
labeling, accusing, and being judgmental of others’  
motives (as he has done extensively) can help us to 
“better treat each other.”
 Yet how can we explain the contrast between  
Daily’s previous pro-Ellen-White position and his  
present anti-Ellen-White stand? Daily points to the  
publication on the internet of “new material I have 
found” “from suppressed areas of the [White Estate]  
vault (which I wasn’t even allowed to see as a historian)”  
(11). He even suggests, “The evidence used to support 
the validity of these criticisms was very convincing 
then [when White was still alive], and is even more 
overwhelmingly today, given the new research that has 
come to light” (247). But this question requires a more 
convincing answer than just the access to new historical  
information (105, 294). White’s unpublished writings 
to which he refers have been available for study by  
historians and researchers at E. G. White Estate  
Research Centers (including the White Estate Branch 
Office at Loma Linda University) long before they 
were made available publicly on the internet. Further, 
the major criticisms against White—D. M. Canright 
(1889, 1919),2⁰ R. L. Numbers (1976, 1992),21 W. T. Rea  
(1982),22 and a few others—were already available when 
Daily published his Adventism for a New Generation  
(1993), several of which he had cited in his MA thesis 
“How Readest Thou.” Could it be that what really hap-
pened was a radical change of his own perspective, in 
which all the critics of White became reliable sources  
of information (105) and all Adventist responses to 
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those critics were discarded as unreliable excuses?
 The author claims to have used “325 references” 
throughout his book (301). Such a prolific number can 
be a strength if the presuppositions are well in place 
and the sources fairly reflect the available data; other- 
wise it becomes just another way of impressing the  
not-so-well-informed reader. Unfortunately, Daily 
is very selective in the use of sources, placing much  
emphasis on those that confirm his views and simply 
ignoring those that disagree with him. For example,  
Francis D. Nichol’s classic Ellen G. White and Her Critics  
(1951)23 is referred to just once but as a “famous apolo-
gist work” with biased information (265, 357 [n. 295]).  
Several more recent books that respond to the very 
same issues raised by Daily are not even critically  
mentioned.2⁴ The insightful Ellen G. White Issues  
Symposium series, published yearly since 2005 by the  
Center for Adventist Research at Andrews University,  
is completely ignored.2⁵ More surprising is the fact that  
the outstanding Ellen G. White Encyclopedia (2013),2⁶ 
considered “the most important reference work produ- 
ced by the Seventh-day Adventist Church in a half  
century,”2⁷ is mentioned just once among other sources  
in an endnote (340 [n. 39]). One would not expect  
Daily to quote all these sources or to necessarily agree 
with their perspectives; but to simply ignore them 
throughout the book suggests a bias, especially from 
someone who considers himself a specialist in Ellen 
White (172).
 Similar omissions with inaccuracies can be detected  
in the way Steve Daily handles primary sources. For 
example, after suggesting that White fled to Australia 
largely because of her problems with plagiarism, he 
states that “on March 20, 1889, the first public charge or  
accusation of plagiarism against Ellen White to appear  
in the press was published in the Healdsburg Enterprise” 
and that it was a “five-page article” (186–187).2⁸ Daily 
refers to this as “the first public charge” without men-
tioning that it was D. M. Canright who was the mentor 
of all these charges, which he had already raised in his 
lectures in the Truitt’s Theater, Healdsburg, California 
(February 9–17, 1889) and which were already being 
advocated by him and the Pastors’ Union of Healdsburg 
in that newspaper.2⁹ The March 20 article was merely  
another short article signed by the “Pastors’ Union.”3⁰ 
And more, how could that two-column article become a 
“five-page article” if the newspaper had only four pages?  
Nor should we overlook the fact that almost two years 
earlier, in 1887, Canright had already raised similar 
public accusations in the Michigan Christian Advocate.31  
This lack of historical precision and historical reliability 
clouds much of Daily’s research.
 Unfortunately, this historical inaccuracy is not an 
exception. Elsewhere, Daily affirms, “It is no wonder 
that Adventists do not publish or reference Ellen’s will 
in their literature, for it is just another embarrassment” 
(285). This false statement is easily disclaimed by the 
facts. The “Last Will and Testament of Mrs. Ellen G. 
White” was published entirely in F. D. Nichol’s Ellen G. 
White and Her Critics32 and H. E. Douglass’ Messenger  

of the Lord (1998),33 and partially in A. L. White’s Ellen  
G. White (1982).3⁴ Daily cannot claim ignorance about 
this matter, because he lists these three sources in the 
bibliography of his book (312, 316, 320). Furthermore, 
the complete will is available on the White Estate’s  
website as well as in the Adventist Digital Library.3⁵  
Similar carelessness is revealed when Daily misleadingly  
makes Ellen White the author of a book edited by 
James White and suggests that she borrowed (and even  
“attributed to God”) what James White simply reprin- 
ted from another properly identified author (94, 342 n. 
[62]).3⁶
 Surprising as it may sound, Daily has no difficulty  
in making Ellen White to advocate exactly what she 
was condemning. In 1850 Joseph Bates published a 
sixteen-page pamphlet entitled An Explanation of the 
Typical and Anti-Typical Sanctuary, by the Scriptures, 
suggesting that Christ would return “seven years” after  
1844—that is, in October 1851.3⁷ In November 1850, 
White warned, “The Lord showed me that time had not 
been a test since 1844, and that time will never again be 
a test.”3⁸ In July 1851, she stated in the same tone, “The 
Lord has shown me that the message of the third angel 
must go, . . . and that it should not be hung on time; for 
time will never be a test again. . . . I saw that some were 
making everything bend to the time of this next fall—
that is, making their calculations in reference to that 
time.”3⁹ Nonetheless, Daily repeatedly speaks of White 
as the great promoter of this theory and even as having 
been shamefully disappointment by it (51–53, 58, 64, 
66, 69, 80, 82, 85, 86, 91, 101, 105, 119, 128–129, 142).
 One of the most recurrent themes of the book is 
White as a plagiarist. After qualifying her as “the most 
successful plagiarist and con artist of all time” (188), he 
asserts, “The reality was that if proper attribution had 
occurred, there would have been nothing significant 
contributed by the author. Ellen was taking virtually 
all of her history, theology, thoughts, and other content 
from other authors without attribution” (189). For the 
sake of record, in 1986 the Ellen G. White Estate pro-
duced an important document entitled, “Ellen White’s 
Literary Sources: How Much Borrowing Is There?” This 
document has been updated over the years to reflect  
known literary borrowings by White identified by 
both her supporters and her critics.⁴⁰ This document 
demonstrates a much lower percentages of borrowing 
than Steve Daily claims. His conclusions do not reflect 
the latest available research on this question.
 Steve Daily not only labels White and her husband 
but also those who do not see things from his perspec-
tive and who disagree with his conclusions. He states in 
unambiguous terms, “Any fair-minded person who is 
exposed to the evidence is forced to conclude that Ellen 
was guilty of illegal acts, immoral acts, lying, deception,  
and fraud, along with some serious psychological  
pathology” (112). In other words, if you do not 
agree with this assessment, you are most likely not a 
“fair-minded person.” Those who accept her prophetic 
gift are labeled as “disciples blindly following” her (113), 
and those who try to justify her statements are regarded 
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as trying “to put blinders on where their religious icon is 
concerned” (125). For him, it seems not to be an ethical  
problem to insinuate that people who accept White’s 
prophetic gift are lower-class con artists following “the 
most successful con artist in history” (261). Those who 
try to defend White from his criticisms are already  
labeled as “hard-core apologists (contortionists)” (262).
 If Daily’s arguments are as convincing and conclu-
sive as he proposes they are, they should fairly reflect 
the available evidence. But as has been shown, this  
unfortunately is not always the case. Is that the reason 
why he needs to use so much labeling in his arguments? 
Why does he not simply present his case and then allow 
the readers to evaluate its validity? His rhetorical tech-
niques seem manipulative and unfair. This same style 
was not used (at least to this extent) in his previous  
books. Others may even wonder if this is the typical  
language of psychobiography. Not necessarily. William  
Strunk Jr. and E. B. White point out, “When you  
overstate, readers will be instantly on guard, and every-
thing that has preceded your overstatement as well as 
everything that follows it will be suspect in their minds  
because they have lost confidence in your judgment or 
your poise.”⁴1
 Daily wants “the reader [to] draw his or her own 
conclusions” (258), and even adds, “I strongly encourage  
the reader to carefully evaluate this material and make  
your own judgment. . . . My prayer is that you will weigh  
the evidence for yourselves, and draw your own conclu-
sions” (301). But these final concessions are preceded  
by continuous attempts to persuade the readers to 
see things from his perspective. This is evident in the 
little quizzes (questions) at the end of each chapter,  
in which the answer is already suggested based on his  
own conclusions. For example, at the end of the intro-
duction he asks, “After reading this book, where would 
you put Ellen White on a scale from 1 to 10, with 10 being  
healthy religion?” (14). At the end of chapter 14, he asks,  
“What is more disturbing, the fraud and plagiarism of 
Ellen White, or the continuing cover-up of this fraud 
and plagiarism by SDA leaders who orchestrated the 
death of prophecy?” (296).
 Daily’s book is not just a mere attempt to discredit  
the character and prophetic ministry of White. It is  
indeed an appeal for Adventists to reject all their “cultic”  
doctrines (including the sanctuary, the investigative 
judgment, the law and the Sabbath, the dead sleep, 
etc.) and to experience the “relief and joy” felt by Daily 
after “leaving Adventist subculture” (12, 193) and by 
Herbert Armstrong’s Worldwide Church of God after 
deciding in 1997 “to shed its Old Covenant and cultic  
teachings and embrace mainline orthodox Christia- 
nity” (294–295).⁴2
 By continually overstating and twisting the histori-
cal facts, one wonders if the book perhaps reveals more 
about Daily than about White. Too often “our philosophy 
becomes the history of our own heart and life; and ac-
cording to what we ourselves are, do we conceive of man 
and his vocation.”⁴3 After reading this book, one ends 
up with the unavoidable question: to what extent has 

Daily’s psychobiography been conditioned by his own 
personal frustrations with White and the Seventh-day  
Adventist Church? Such a negative portrayal of White 
as he provides is disclaimed by the results of Roger L. 
Dudley and Des Cummings Jr., with more than 8,200 
Seventh-day Adventists.⁴⁴ This empirical study revealed  
that those who read White have a much stronger  
relationship with Jesus, assurance of salvation, personal 
Bible study, family worship, etc. Thus, as well expressed 
in Francis D. Nichol’s ironic words,

if such mental illness as Mrs. White is sup-
posed to have suffered from will produce a life 
of sacrificial service and ardor, of far mission 
planning, of counsel to holy living and high 
standards, of selfless love for the needy, and all 
the other Christian graces that radiated from 
her life, then we would say solemnly, God give 
us more mentally maladjusted people.⁴⁵

 The issues raised by Daily in his book are not new 
and have been addressed in previous publications.⁴⁶ 
Even so, it might be interesting to more closely compare  
the out-of-Adventism spiritual journeys of both Can-
right and Daily, paralleling Canright’s The Life of Ellen  
G. White (1919) and Daily’s Ellen White: A Psychobiogra- 
phy, and exploring their levels of historical reliability⁴⁷  
and rhetorical techniques.⁴⁸ But such assessments 
should always be ethically and legally responsible,⁴⁹ 
taking into consideration Christ’s warning against 
judging the inner motives of others (Matt 7:1).
 One should read and apply the writings of White 
first himself or herself before applying them to others. 
She declares,

 Do not set yourself up as a standard. Do 
not make your opinions, your views of duty, 
your interpretations of Scripture, a criterion for  
others and in your heart condemn them if they  
do not come up to your ideal. Do not criticize  
others, conjecturing as to their motives and 
passing judgment upon them. . . . We cannot 
read the heart. Ourselves faulty, we are not 
qualified to sit in judgment upon others. Finite 
men can judge only from outward appearance. 
To Him alone who knows the secret springs of  
action, and who deals tenderly and com-
passionately, is it given to decide the case of 
every soul.⁵⁰
 You may be true to principle, you may 
be just, honest, and religious; but with it all 
you must cultivate true tenderness of heart, 
kindness, and courtesy. If a person is in error,  
be the more kind to him; if you are not  
courteous, you may drive him away from 
Christ. Let every word you speak, even the 
tones of your voice, express your interest in, 
and sympathy for, the souls that are in peril. If 
you are harsh, denunciatory, and impatient with 
them, you are doing the work of the enemy.⁵1
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 Since we cannot read the heart of another, 
let us beware of ascribing wrong motives to 
any man, lest we find ourselves involved in 
guilt similar to that of Miriam—condemning 
those whom the Lord is teaching and guiding 
—and thus bring upon ourselves the rebuke 
of God.⁵2

 Throughout the book there is a pervasive negative 
and even destructive spirit toward White that is voiced 
in a rather tendentious and biased manner. Even conflic- 
ting ideas and concepts should be discussed without 
becoming so judgmental. Unfortunately, this is not the  
case in this book. Furthermore, there is a repeated pattern 
discernable where historical evidence is not accurately  

dealt with or opposing opinions and alternative inter-
pretations are not fairly presented or even listed. This is 
not good scholarship and puts a dark shadow over the 
credibility of the entire book. In this sense the book by 
Steve Daily reflects not the truth about Ellen White, but 
rather the truthiness⁵3 of his thinking.
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lyphd (accessed April 25, 2021).
2 Steven Daily, “The Irony of Adventism: The Role of Ellen White and 
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“It is the fragrance of our love to our fellow  
men that reveals our love for God.” 

Ellen G. White, Acts of the Apostles, p. 520
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The Love of God Compels Us
A Statement of the Biblical Research Institute Ethics Committee 
(BRIEC) on the Humanitarian Crisis of Refugees, Migrants, and 
Displaced People

The situation of millions of refugees and 
displaced people around the world is the 
greatest humanitarian crisis we have faced 
since World War II. According to the  
UNHCR, at the end of 2019 there were 

some 79.5 million forcibly displaced people world-
wide.1 About 40% of them are children who often are 
exploited, abused, or victims of sex trafficking and  
violence. These staggering statistics should not blind 
us to the fact that we are dealing with real human  
beings and their stories. The predominant discourse 
on international migration emphasizes large flows of 
migrants and refugees from the Global South to the 
Global North. However, countries of the Global South 
host 84% of the world’s refugees and displaced persons 
and their numbers are increasing.2 In fact, the poorest  
countries in the world—the developing states—host 
28% of all refugees. In other words, the refugee crisis 
is disproportionally present in the Global South, where 
those who are the least able to bear responsibility  
often are forced to shoulder it. As a global church with 
a worldwide outreach, we are confronted with tragic 
human circumstances and a crisis that poses unique 
challenges and responsibilities for all of us. The situa-
tion calls for a careful biblical evaluation and response 
that reflects the love of God and His compassion.
 Being confronted with unfamiliar people from  
distant parts of the world who speak a foreign language, 
practice a different lifestyle, have unusual value systems, 
and share other religious preferences can easily create 
reservations in us and foster prejudices. Often the fear 
is expressed that large numbers of displaced people can 
impact the prevailing culture and social dynamics and 
will have economic implications for the countries in 
which they seek refuge. In the field of forced migration 
studies, the available empirical data strongly suggests  
that refugees are not an economic burden to host  
countries in the long run.3 We recognize the right of 
any state to guard the safety of its citizens, and we see 
the need of migrants and refugees to respect the laws 
and culture of their host countries if they do not con-
tradict God’s law. But fending off victims of violence, 
armed conflict, religious persecution, natural disasters, 
or life-threatening economic conditions is inhumane 
and does not reflect the spirit of Christ. While it is 
understandable that unfamiliar customs and practices 
create uneasiness in us, we should carefully guard our  
thinking and our actions from fears that may or may 
not be driven by conspiracy theories. All our insecu-
rities and fears as well as our sinful prejudices need 

to be confronted in the light of the gospel and truth.  
The Bible tells us that God’s love drives out all fear  
(1 John 4:18) and always seeks the best in the other  
person (1 Cor 13:4–7). God even commands us to 
love our enemies (Matt 5:44; Luke 6:27) and do good 
to them, expecting nothing in return (Luke 6:35).  
This biblical mandate may force us out of our comfort 
zone, but it will be a blessing when we follow the exam-
ple of Jesus. 

Some Biblical Perspectives
Biblical Precedents on Migrants
 From its very beginning, Scripture tells us that 
people had to leave their home and settle in foreign 
places. The human story begins with the expulsion of 
Adam and Eve from the garden of Eden (Gen 3:23–24). 
Abraham had to leave his home and move to a country 
that was new to him (Gen 12:4–9). The people of Israel 
were forced to flee to Egypt because of a great famine  
in the land (Gen 42–47). Later God’s people were  
displaced because of war and led captive into Babylon 
(2 Kgs 24:10–24; Dan 1:1–2). Joseph and Mary fled with 
Jesus to Egypt because of persecution (Matt 2:13–14)  
and later Jesus’ disciples faced a similar fate (Acts 8:1, 
4–5). The Bible is full of stories of displaced people 
who had to flee and seek refuge elsewhere. Because of 
their own painful experience as foreigners and slaves 
in Egypt and as exiles in Babylon, God repeatedly  
reminded His people to be mindful of their experience 
and be kind to the stranger in their midst.

Biblical Principles to Deal with Strangers and 
Foreigners
 To show compassion and mercy and to help those 
in need is a divine mandate, rooted in God’s great love 
for us. In the Old Testament, God’s compassionate  
character is the very reason why “the poor and the 
foreigner” should not be neglected (Lev 19:10).⁴ 
God admonishes His people that “when a foreigner  
resides among you in your land do not mistreat them” 
(Lev 19:33; cf. Exod 22:21; 23:9; Deut 24:14, 17; 27:19). 
In fact, God reminds us that “the foreigner residing 
among you must be treated as your native-born. Love 
them as yourself; for you were foreigners in Egypt. I am 
the Lord your God” (Lev 19:34). God even admonishes 
His people to treat the needy and poor among them-
selves as they would treat the foreigner and stranger 
(Lev 25:35; cf. Exod 12:49; 20:10; 23:12; Deut 10:15–19).  
Therefore, Israel should apply the same law for  
foreigners and native-born (Lev 24:22; Num 15:15–16).  
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God even reminds His people that they reside in His 
land “as foreigners and strangers” (Lev 25:23). 
 This call for compassion to all human beings,  
irrespective of their geographic origin or ethnic identity,  
is grounded in the biblical teaching of creation. The  
Bible teaches that we all are created in the image of 
God (Gen 1:26–27). Regardless of their legal status,  
all refugees, migrants, and displaced people possess  
inherent and inviolable human dignity because of  
humanity’s common origin in God. Love for others is  
more than just a passive feeling; it involves active enga- 
gement. Reflecting the image of God, every human  
being deserves to be treated with dignity, respect, and 
kindness. The right of residence does not change this 
premise. This fundamental insight into the dignity of 
all human beings who are created in the image of God 
finds its secular legal expression in human rights. As 
Seventh-day Adventists we honor the inalienable worth 
of every human being because of our common origin 
in God and therefore we respect human rights that  
reflect this biblical teaching. 

Jesus’ Example of Love and Compassion
 The New Testament encourages Christian believers  
to show a spirit of compassion and active love to those in 
need. Jesus, in the parable of the good Samaritan, gives 
His followers a helpful illustration of what it means  
to help others (Matt 25:31–46). In this passage the 
term “stranger” (xenos) occurs four times (Matt 25:35, 
38, 43, 44). Jesus identifies Himself as a stranger to be  
welcomed (Matt 25:35) and Christ will remember  
every act of kindness shown to those in need, count-
ing every kind treatment of any human person in need 
as if it had been done to Him. Jesus says, “For I was 
hungry and you gave me food, I was thirsty and you 
gave me drink, I was a stranger and you welcomed me”  
(Matt 25:35 ESV). This reflects the Golden Rule that 
Jesus saw summarized in the Law and the Prophets: 
“Whatever you wish that others would do to you, do 
also to them” (Matt 7:12, ESV). God cares for the spar-
rows; how much more does He care for human beings,  
who are created in His image? (Matt 19:29, 31). Because  
God loves every human being, we are called to love 
others as well—even our enemies. The Sermon on 
the Mount teaches us the simple act of human kind-
ness (Matt 5:43–48). While caring for others might at 
times look like a disadvantage, humanly speaking, the 
Bible tells us that it ultimately can be a huge blessing—
not just for the person we help, but also for our own 
well-being. 

In This World Believers Are Strangers and Pilgrims
 Paul gives a theological meaning to the concept 
of strangers when He reminds Christian believers that 
we were all “strangers to the covenants of promise” and 
“now are no longer strangers and aliens” (Eph 2:12, 19 
ESV). The strangers and Gentiles now have become a 
part of the church of Christ. Christian brothers may be 
strangers and need hospitality (3 John 1, 5). No matter 
where we live as God’s children, we are strangers in this 

world. The writer of Hebrews points out that on this 
earth we have “no lasting city, but we seek the city that 
is to come” (Heb 13:14 ESV). Thus, in Hebrews 11:13 
the heroes of faith are called strangers (xenos) and  
exiles (parepidēmos) on earth. This pilgrimage toward 
our heavenly home is a strong antidote against any sin 
of nationalism, racism, casteism, tribalism, ethnocen-
trism, or other -isms that are antithetical to biblical  
theology and our beliefs and alien to deeply held values 
of Seventh-day Adventists.⁵ 
 The Christian attitude toward foreigners and 
strangers is driven by Christ’s love “which compels us” 
(2 Cor 5:14, NKJV) to show mercy to all and especially  
to the most vulnerable among them, who are often  
children. God is a God who treats all justly and with 
equity (Ps 9:8, NASB). God repeatedly reminds us in 
the Bible to be gracious and merciful to strangers in our 
midst and to reach out to them. 

What Can We Do?
 God’s love does not stop at national or tribal  
borders. God is merciful and kind to every person in the  
same manner. He is compassionate especially to those 
in need, regardless of the color of their skin, ethnicity,  
gender, nationality, religion, financial position, or  
social status. As His children we should treat others the 
same way and emulate His loving and kind example. As 
Seventh-day Adventists we seek to relate to others in 
such a winsome way that we would be known for our 
kindness and love. 
 This compassionate and loving attitude starts with 
our thoughts and the language we use to express them. 
Unfortunately, much of the language about refugees 
and displaced people has become rather heartless, giv-
ing license to discrimination and racism and fostering 
an atmosphere of fear. Violent and aggressive language 
often leads to the dehumanization of specific groups of 
people and frequently is coupled with a denial of the 
dignity and value each human being has in God’s sight. 
As Seventh-day Adventist Christians we are against all 
tribalism and nationalism and reject derogatory and 
discriminatory rhetoric that depersonalizes, demoral-
izes, and demonizes people. Such rhetoric easily leads 
to a mentality that separates by erecting walls rather 
than building bridges that connect us so hope can be 
shared. 
 As Seventh-day Adventists we see our responsibi- 
lity to engage in constructive ways with the people who 
are affected by this humanitarian crisis. With God’s 
help we want to see opportunities to become God’s 
healing and helping hands in reaching out to those  
affected by war, persecution, violence, famine, and other  
catastrophic events. We want to be agents of hope and 
healing—for the love of Christ compels us (2 Cor 5:14). 
Interestingly, many refugees and displaced people come 
from countries where the free proclamation of the gos-
pel is difficult or even prohibited. In God’s providence 
these people are now brought near and into our sphere 
of influence,⁶ presenting unique opportunities to reach 
out to those in need to offer help and show Christlike 
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compassion.⁷ Our love can trigger in them a desire to 
learn more about the caring faith they see in us. Our 
practical help will give our testimony credibility when 
we share the love of God that compels us to do good 
and to share the good news with them. As Seventh-day 
Adventists we have a sacred responsibility to be actively 
engaged to work for the health and well-being of others 
and to share God’s grace and salvation to a perishing 
world. 
 Caring for others who are in desperate need is not 
only the church’s business and responsibility. While 
we are grateful for the excellent work ADRA⁸ is doing,  
everyone is called to engage in creative actions that 
show the love of God and bring healing to those in 
need. This could be as simple as offering language 

classes to foreigners, being advocates for refugees and 
displaced people, providing housing and food, going 
with them to governmental offices, finding ways to 
ease their pain, helping the sick, comforting those who 
mourn, and giving hope to those who are receptive to 
it, to mention but some possibilities. In this we follow 
the example of Jesus, who, during His earthly ministry, 
found manifold practical ways to heal and to restore, to 
feed the hungry and to preach the coming of the king-
dom of God. Seventh-day Adventists seek to find ways 
to be a blessing to those in need by living out their faith 
in harmony with the biblical message and following the 
example of Jesus.

1 “Figures at a Glance,” UNHCR, June 18, 2020, https://www.unhcr.
org/figures-at-a-glance.html (accessed April 18, 2021). These were 
the latest numbers available at the time this document was written.
2 Ibrahim Awad and Usha Natarajan, “Migration Myths and the 
Global South,” Cairo Review 30 (Summer 2018): 46–55, https://www.
thecairoreview.com/essays/migration-myths-and-the-global-south 
/ (accessed April 18, 2021).
3 See, e.g., the following studies: Hippolyte d’Albis, Ekrame Boubtane, 
and Dramane Coulibalby, “Macroeconomic Evidence Suggests That 
Asylum Seekers Are Not a ‘Burden’ for Western European Countries,” 
Science Advances 4, no. 6 (2018), https://advances.sciencemag.org 
/content/4/6/eaaq0883/tab-pdf (accessed April 18, 2021); and  
Alexander Betts et al., “Refugee Economies: Rethinking Popular  
Assumptions” (Humanitarian Innovation Project, University of  
Oxford, June 2014), https://www.rsc.ox.ac.uk/files/files-1/refugee 
-economies-2014.pdf (accessed April 18, 2021).
⁴ All biblical quotations are from the NIV, unless otherwise indicated.
⁵ See General Conference of Seventh-day Adventists, “One Human-
ity: A Human Relations Statement Addressing Racism, Casteism,
Tribalism, and Ethnocentrism” (Silver Spring, MD, September 15,
2020), https://www.adventist.org/official-statements/one-humanity 
-a-human-relations-statement-addressing-racism-casteism-tribalism- 

and-ethnocentrism/ (accessed April 18, 2021). See also Bettina Krause, 
“Jesus 2020: Nation-Building for God? Where Does the Adventist 
Church Stand Regarding Christian Nationalism?,” Adventist Re-
view, January 15, 2021, https://www.adventistreview.org/jesus-2020 
-nation-building-for-god (accessed April 18, 2021).
⁶ Speaking about the many foreigners in America, Ellen G. White sees 
the following opportunities: “God in His providence has brought men   
to our very doors and thrust them, as it were, into our arms, that they 
might learn the truth, and be qualified to do a work we could not do 
in getting the light before men of other tongues. There is a great work 
before us. . . . This work calls for the exercise of all the talents that God 
has entrusted to our keeping—the pen, the press, the voice, the purse, 
and the sanctified affections of the soul” (Ellen G. White, Evangelism 
[Washington, DC: Review and Herald, 1946], 570–571).
⁷ This accords well with the “I Will Go” strategic plan of the Seventh-day 
Adventist Church, which has as one of its Key Performance Indicators 
KPI 2.7: “Each division identifies all significant immigrant/refugee
populations in their territories, has initiatives in place to reach them, 
and reports annually to the Global Mission Issues Committee on
progress in reaching them.”
⁸ ADRA, the Adventist Development and Relief Agency International, 
is the humanitarian arm of the Seventh-day Adventist Church.

Lessons from Matthew 15
By Clinton Wahlen

In Matthew 15 Jesus begins traveling over a  
geographically wide area stretching from the 
shores of Gennesaret (cf. Matt 14:34) to the  
region of Tyre and Sidon (Matt 15:21) and back, 
and then crisscrossing the Sea of Galilee by boat 

(Matt 15:29, 39). These travels enable Jesus to minister  
to people who were generally avoided by the Jews,  
including a Canaanite woman and Gentiles who  
inhabited the Decapolis region. The chapter opens with  
an accusation by the scribes and Pharisees, which  
enables Jesus to begin breaking down walls of separa-
tion that oral traditions had erected not only between 
Jews and Gentiles (cf. Eph 2:14–15), but between Jews 
who observed these traditions and those who did not.  
The chapter is comprised of four parts: 1) the handwa- 

shing dispute (Matt 15:1–20), 2) delivering the Cana- 
anite woman’s daughter from demon possession (Matt 
15:21–28), 3) healing the handicapped (Matt 15:29–31),  
and 4) feeding the four thousand (Matt 15:32–39).

Interpretation of Matthew 15
1. Verses 1–20 

• Apparently, by now Jesus is considered a
serious enough threat to require a special
delegation of scribes and Pharisees from
Jerusalem to investigate, not unlike the dele-
gation of priests and Levites sent to John the
Baptist (John 1:19).

• The “tradition of the elders” (described briefly 
in Mark 7:3–4) was a layer of oral Pharisaic
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teachings specifying how the law was to be 
kept under a multiplicity of circumstances  
and conditions. “The rules in regard to  
purification were numberless. The period of 
a lifetime was scarcely sufficient for one to 
learn them all.”1 

• The handwashing referred to here was not
to remove physical dirt, but to purify hands
that could have become ritually defiled as a
result of possible contact with Gentiles—an
unbiblical idea even Peter found difficult to
relinquish (Acts 10:14, 28).

• Understood in this light, the saying of Jesus
about food (cf. Mark 7:19), rather than
cancelling the Levitical laws regarding clean
and unclean foods (Lev 11; Deut 14), denies
the Pharisaic notion of hand defilement and
directs attention to what comes out of the
heart—evil thoughts and actions “defile” a
person with sin (Matt 15:19–20).

• The sins listed by Jesus correspond to the
ten commandments: evil thoughts (tenth),
murders (sixth), adulteries and fornications
(seventh), thefts (eighth), false witness
(ninth), and blasphemies (third).2

• It was from such unbiblical traditions
surrounding “the yoke of the law” (referring
more broadly to the Mosaic law) that Jesus
sought to free Israel (Matt 11:28–30; cf. 23:4;
Acts 15:10) and to redirect attention to what
really matters—keeping the commandments
of God (cf. 1 Cor 7:19)—which, ironically,
some scrupulous keepers of these traditions
were transgressing (see Exod 20:12; 21:17;
Lev 19:3; 20:9).

• Jesus points to the Pharisaic principle of
“Corban” (meaning “offering,” Mark 7:11),
which enabled people to consecrate funds
to the temple while retaining them for their
own use.3 This principle, based on the laws
dealing with sacrificial offerings (qorban is
used seventy-seven times in Leviticus and
Numbers; e.g., Lev 1:2; 2:1), was used to bypass 
the Mosaic law, which required payment
of a 20% penalty to take back for one’s own
use something previously dedicated to the
Lord (Lev 27:15). Later rabbinic legislation
shows this loophole was eventually closed.⁴

• In 1959 an ossuary inscription dating to the
first century BC that uses the qorban formula 
was discovered: “All that a man may-find-to-
his-profit in this ossuary (is) an offering to
God from him who is within it.”⁵

• Not honoring one’s parents fails also to honor 
God and His law, unless to do so would
conflict with another divine command (Matt
10:37).

• In response to the offense taken by the
Pharisees at Jesus’ saying on food, which so

worried the disciples, Jesus utters two judg-
ment sayings:

i. Plants not planted by the heavenly
Father (i.e., the Pharisees and their
teachings) will be uprooted (cf. 2 Chr 
7:19–20; Ps 52:3–5; Matt 13:29).

ii. As “blind leaders of the blind,” both
groups will stumble and fall. The
implication of these sayings is that
truth cannot be uprooted, and also
that false teachers and all who follow
them will ultimately perish.

2. Verses 21–28
• The region Tyre and Sidon (from which

Jezebel came, 1 Kgs 16:31), while predomi-
nantly inhabited by Gentiles, was also home
to many Jews (as implied in Matt 15:24). But
Jesus takes advantage of the mixed population 
to impress upon His disciples an important
lesson.

• The term “Canaanite” seems to have remained 
a derisive Jewish designation for pagans⁶ but
the expression “woman of Canaan” is more
neutral, identifying her geographically as
from Phoenicia.

• The severity of the daughter’s demon posse- 
ssion is emphasized, but also the mother’s
budding faith, as witnessed by her addressing 
Jesus as “Lord” and “Son of David” (cf. Matt
9:27; 20:30) Apparently, Jesus tests that faith
and the disciples by initially ignoring her
request. But, in fact, as the story goes to show, 
she was one of “the lost sheep” whom Jesus
came to save (cf. Luke 15:4–7).

• In answer to her second, even more urgent
plea, again addressing Jesus as Lord, Jesus
replies with a parable. In the previous
episode He had referred to His opponents as
plants to be uprooted and blind men. Now
He calls Jews “the children” and the Gentiles
(such as this woman) “dogs.” But Jesus uses the 
affectionate form kynariois (lit. “little dogs”),
a hint that she now takes up by claiming that
even a dog may belong to the household and
deserve some of the crumbs falling from
the table of their “masters”—using the same
word, kyrioi (“lords”), implying perhaps that
she accepts Jesus as her Lord and Master.

• Jesus’ astonished reply is similar to His
response to the centurion’s faith (Matt 8:10,
13) and shows that Gentiles indeed have
a place within a larger, inclusive Israel in
harmony with God’s intention (see, e.g., Isa
49:6–7; 56:6–8; Mic 4:1–3; cf. Acts 15:14–17).

3. Verses 29–31
• Both Matthew and Mark record Jesus retur- 

ning to the Sea of Galilee and healing, but
Matthew describes Jesus healing a variety of
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ailments whereas Mark focuses on a particu-
larly challenging case of a man who was both 
deaf and mute (Mark 7:31–37).

• It appears that since the people “glorified the  
God of Israel” (Matt 15:31), it was an area 
predominantly inhabited by Gentiles. 

 
4. Verses 32–39

• Interestingly, Ellen G. White places these 
events and the mountain where Jesus taught 
in the Decapolis region where He had healed 
the demoniacs of Gergesa and indicates that 
multitudes desired to listen to Jesus because 
of their witness.⁷

• Knowing that the crowds this time were 
largely Gentile is helpful in understanding 
the disciples’ response to the second feeding 
miracle. While they could no longer doubt 
that Jesus could miraculously feed these 
thousands, their “Jewish prejudice” against 
eating with Gentiles prevented them from 
believing that He would.⁸

• Just as God the Father loves everyone and 
wills all “to be saved and to come to the 
knowledge of the truth” (1 Tim 2:4; cf. Matt 
5:45), so Jesus feels “compassion” for both 
Jewish and Gentile crowds (Matt 14:14; 
15:32; cf. 9:36; 20:34).

• As with the feeding of the five thousand, 
Matthew explicitly indicates that the count 
of four thousand did not include women and 
children (cf. Matt 14:21; Exod 12:37), so that 
the total number fed may have exceeded ten 
thousand.

• Returning by boat to the western shores of  
the Sea of Galilee, Jesus returns to Jewish  
territory. Neither the area of Magadan (ESV) 
nor the name Dalmanutha, given in the  
parallel passage of Mark 8:10, is known to us. 
Other manuscripts, though, identify the area 
as Magdala,⁹ the home of Mary Magdalene,  
located about three miles northwest of  
Tiberius.

Application of the Chapter

Many valuable lessons may be gleaned from Matthew 
15, including:

1. The paramount importance of not only a biblical-
ly-based, but also a heart-based spirituality from which 
our outward actions spring, because we care most 
about what God thinks rather than just what other 
people think.

2. For our worship to be acceptable to God, it must be 
“in spirit” as well as “in truth” (John 4:23–24), a coher-
ence of inward and outward religion as the prophets 
repeatedly insist (see, e.g., Isa 29:13; Jer 7:3–11; Mic 
6:6–8).

3. The key ingredient from start to finish in following 
Jesus is faith, itself a gift (Heb 12:1–2), illustrated best 
in the Gospels not by the Jewish followers of Jesus, 
but by Gentiles (Matt 8:10; 15:28). In every difficulty,  
a prayer for mercy, such as the Canaanite woman  
expressed, is the way forward. “Why should the sons 
and daughters of God be reluctant to pray, when prayer 
is the key in the hand of faith to unlock heaven’s store-
house, where are treasured the boundless resources of 
Omnipotence?”1⁰

4. If Jesus reigns in our hearts, we will have compassion  
on everyone irrespective of their differences from us. 
We will mingle with them because we desire their 
good, showing sympathy for them and ministering to 
their needs with the aim of winning their confidence 
and trust so that they will accept our invitation to join 
us in following Jesus.11

Clinton Wahlen
Associate Director 
Biblical Research Institute

1 Ellen G. White, The Desire of Ages (Mountain View, CA: Pacific 
Press, 1898), 396.
2 See Exodus 20:7; cf. the use of blasphēmia and blasphēmeō in  
Matthew 9:3; 12:31; 26:65. The word is also used of abusive speech 
toward people (e.g., Matt 27:39; Eph 4:31; Col 3:8; 1 Tim 6:4) but, 
since all the other terms given in Matthew point to a stipulation of the 
decalogue (as Jesus Himself does with regard to the fifth commandment 
in Matthew 15:4), it is best to understand this term more narrowly as 
“blasphemies.”
3 Cf. Josephus, Jewish Antiquities 4.73.
⁴ m. Nedarim 5:6.

⁵ Joseph A. Fitzmyer, “The Aramaic Qorbān Inscription From Jebel 
Ḫallet Eṭ- Ṭûri and Mark 7:11/Matt 15:5,” Journal of Biblical Literature 
78, no. 1 (1959): 62; on the dating, cf. ibid., 61, n. 2.
⁶ Cf. m. Qiddushin 1:3.
⁷ White, The Desire of Ages, 404.
⁸ See ibid., 405; and Acts 10:28.
⁹ Cf. White, The Desire of Ages, 405.
1⁰ Ellen G. White, Steps to Christ (Mountain View, CA: Pacific Press, 
1892), 94–95. 
11Ellen G. White, The Ministry of Healing (Mountain View, CA: Pacific 
Press, 1905), 143.

https://adventistbiblicalresearch.org/


Reflections 74, May 2021 adventistbiblicalresearch.org13

Reflections seeks to share information 
concerning doctrinal and theological 
developments among Adventists and  
to foster doctrinal and theological unity  
in the world church. Its intended audience  
is church administrators, church leaders, 
pastors and teachers.

Editor: Frank M. Hasel
Production Manager: Nicol Belvedere
Editorial Committee:
Elias Brasil de Souza 
Kwabena Donkor
Ekkehardt Mueller
Clinton Wahlen 

Manuscript Policy 
Articles important for Adventist theology are 
written at the invitation of BRI and should 
be sent by email attachment to the editor at 
brinewsletter@gc.adventist.org

Permissions 
Material may be used for preaching and public 
presentations and may be reprinted by official 
entities of the Seventh-day Adventist Church 
if the Biblical Research Institute is indicated 
as the source. Translated articles should be 
reviewed by the appropriate Biblical Research 
Committee prior to publication.

Copyright © 2020
Biblical Research Institute
General Conference of Seventh-day Adventists®
12501 Old Columbia Pike
Silver Spring, MD 20904, USA
Phone: 301.680.6790 
Fax: 301.680.6788
adventistbiblicalresearch.org

Index to Reflections
 The first issue of Reflections was published in January  
2003.  Since then, we’ve published many articles. 
 While it’s possible to use Acrobat to simultaneously  
search all past issues of Reflections for one word or 
phrase, some readers have asked for a formal index. 
From now on, you will find a pdf index at the end of 
each newsletter that you can download.
 If you wish to search simultaneously all past issues  
of the newsletter for one word or phrase in Acrobat, you  
must download from the BRI website:
https://adventistbiblicalresearch.org/newsletters 
all of the Reflections issues PDF’s to one folder.

 

 Open any issue in Acrobat, and then press Shift 
+Command+F (Shift+Ctrl+F on Windows). In the 
Search window that appears, be sure that you click the 
radio button that says, “All PDF Documents in,” and in 
the dropdown menu below that, choose the folder in 
which you placed your Reflections issues.

Click here to download the Index

The BRI on Social Media!
We are happy to announce that the BRI is now also present on Social Media. Please share the 
news and follow us on Instagram, FaceBook, Twitter, and YouTube to receive the latest news 
from the Biblical Research Institute.

FACEBOOK:
facebook.com/adventistbiblicalresearch

YOUTUBE: 
www.youtube.com/channel/UCckULruZAnkMWFnKjv8UK0A

INSTAGRAM: 
instagram.com/adventistbiblicalresearch

TWITTER:
twitter.com/BRI_GC

https://adventistbiblicalresearch.org/
mailto:brinewsletter@gc.adventist.org
https://adventistbiblicalresearch.org/
https://adventistbiblicalresearch.org/newsletters
https://adventistbiblicalresearch.org/wp-content/uploads/Index-to-Reflections-October-December-2020.pdf
http://facebook.com/adventistbiblicalresearch
https://www.youtube.com/channel/UCckULruZAnkMWFnKjv8UK0A
http://instagram.com/adventistbiblicalresearch
http://twitter.com/BRI_GC

