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The term “millennium” has become quite popular, as have other terms used in John’s Apocalypse. Maybe there is a
kind of global sense that the end may come—and even may be near—and that a redeemer is needed to control that
which seems to have become uncontrollable. A number of novels, movies, music albums, computer games,
companies, and other organizations contain the term “millennium.” We may remember the hype about the
millennium bug in computer software toward the end of the nineties. Events and places also relate to the
millennium: for example, Millennium Parks in various cities. The millennium plays quite a role in Christianity as
well. One of the Seventh-day Adventists’ 28 Fundamental Beliefs deals with this subject.1
This raises some questions: What are some of the millennium issues being discussed? What difference does our
view make? What is the doctrine’s relevance for Adventists today?
Interpretations of the Millennium
and Issues Arising from Them
Different views on the Thousand Years2 have developed during church history.3 While Christians agree that the
Millennium has to do with the reign of Christ, they disagree regarding its nature and timing.
Some claim that the entire Christian age is the Millennium from the first coming of Christ to His second coming
and that therefore, “one thousand” has to be understood figuratively. This is “amillennialism,” which has become
widespread. Others hold that the Millennium precedes Christ’s second coming. This view has been called
“postmillennialism.” Finally, some suggest that the Millennium follows the Second Coming and precedes the
establishment of a new heaven and a new earth (Rev 21:1). This position has been named “premillennialism.”4 In
addition, there is “chiliasm.”
Chiliasm
The term “chiliasm” is derived from the Greek numeral chilioi (thousand), while the word “millennium” comes
from Latin mille (thousand) and annus (year). Both terms describe the time period of one thousand years found in
Revelation 20, whether understood literally or figuratively. Apparently derived from Revelation 20, the term
“millennium” has influenced its modern usage in various contexts. In spite of a long theological discussion on this
topic, Christianity is not unified on how to understand this period and locate it in time.
Chiliasm took on a life of its own. According to this view, Jesus will visibly come back to earth and establish
His kingdom, which will last a thousand years. After the thousand-year period the end will come. This teaching
had already developed in the first few centuries AD and was accepted by some church fathers and religious
movements such as Montanism.5 It was quite materialistically oriented and appealed to the senses.6 The hope of
an earthly Messianic kingdom reappeared in difficult times. It was expected that the evil one would be judged and
Christians would place their feet on the necks of their enemies.
Papias talks about a time when vines will grow, each having 10,000 branches, and each branch 10,000
twigs, and each twig 10,000 shoots, and each shoot 10,000 clusters, and each cluster 10,000 grapes, and
each grape will yield 25 amphoras when pressed. And when one of the saints lays hold of a cluster, another
cluster will cry out, “I am better, take me, bless the Lord through me.” Similarly a grain of wheat will
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produce 10,000 ears, and each ear will have 10,000 grains, and each grain will yield five double pounds of
pure fine flour.7
Such ideas may sound harmless, but chiliasm had representatives, among them Lactantius, who dreamed of
bloody vengeance on the impious, and Commodianus, whose ideas may have influenced people to take up weapons
and get involved in warfare.8 Even the theology of Joachim of Floris in medieval times may have unintentionally
furthered violent movements.
Typically, these movements had a strong lay leader who was considered to be a holy person and a kind of
Messiah. Cohn suggests that these movements irrupted when there was a growth in population and industrialization,
when social relations were weakened or destroyed and the gap between the rich and the poor widened. Then the
collective feeling of helplessness, anxiety, and envy led to an urgent desire to eradicate the ungodly and bring about
the final kingdom through inflicted and endured suffering. In this kingdom the saints would be gathered around
their Messiah and would eternally enjoy happiness, riches, security, and power.9
The revolutionary form of chiliasm appeared throughout the centuries when the normal way of life was
disrupted and damaged to such an extent that restoration seemed unlikely and impossible. But it may have also
been triggered by a failure of Christianity—namely a lack of spiritual guidance and the perception that the church
is silent and has nothing to say to evil and injustice, does not uphold biblical principles, and has ceased to be a
moral compass in society.10
Amillennialism
In the the third century AD, chiliasm, with its sensuous ideas and its desire for vengeance, provoked a
reaction that came in the form of amillenialism.11 Origen taught that the kingdom of God would be anchored in
the soul of the believer, suggesting an individualized eschatology. He condemned literalism as taught by chiliasm
and replaced it with his allegorical interpretation. It seems that he spiritualized a literal, bodily resurrection, and
to some extent the final judgment.12
In the fourth century, Augustine took a position against chiliasm. Christianity had become the state religion,
and Augustine was so successful in battling chiliasm that it had become obsolete for centuries.13
The Council of Ephesus condemned the belief in a future Millennium as a superstitious error. Augustine suggested
that the church would be the city of God on earth. According to him, the Millennium had already become a reality
and had actually begun with Christ’s first coming; the resurrection had happened when the believer died to sin and
rose to a new life in the church; and Satan had been bound through Jesus. Therefore, conditions on earth would not
deteriorate but improve. While Satan would once again actively fight the church for three and one half years, the
church would successfully survive the onslaught. Those who would apostatize would not belong to those predestined
to salvation anyway. The judgment would condemn the ungodly to eternal punishment, while believers would
receive immortality.14
W. Cox suggests that Luther, Melanchton, Zwingli, Know, and Calvin were amillennialists.15 This tradition
continued in the twentieth and twenty-first centuries.
Postmillennialism
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Not only amillennialism has its roots in Augustine: postmillennialism does as well.16 Both views expect the
Millennium to precede the Second Coming. A separation into two distinct positions happened quite late. The
Augsburg Confession and the Westminster Confession may subscribe to an amillennial/postmillennial eschatology.17
The father of postmillennialism is Daniel Whitby. He synthesized views already in existence. It is only from
1725 or 1726 onward that one can talk about postmillennialism in the strict sense. Other important representatives
were John Winthrop and Jonathan Edwards.18
Postmillennialism went through cycles of acceptance, sometimes being more prominent, sometimes being
less. This is due to the fact that postmillennialism holds a positive view of the world and its societies, believing in
a gradual growth of the kingdom of God, which is considered to be a present reality. This view was easier to
maintain during times of the expansion of Christianity and more difficult to maintain during the two World
Wars. B. Warfield is a prominent representative of postmillennialism. The idea is that the kingdom of Christ is
being established through the worldwide proclamation of the gospel. Some representatives favor what has been
called the social gospel. The period of one thousand years is typically understood as an extended period of time.19
Premillennialism
Premillennialism comes in two major forms: classical and dispensational premillennialism. It is also
distinguished in terms of its relation toward the great tribulation.
Those who advocate pretribulationism believe that Christ will rapture the church before the great
tribulation on earth. Another view is the posttribulationist view, which maintains that Christ’s coming will
occur after the great tribulation.20
Historic Premillennialism
Historic premillennialism has its origin in the early church. Obviously, it was the predominant understanding in
apostolic times and in the first few centuries. Justin knows only two classes of believers: those who believe in Jesus’s
earthly kingdom and the heretics who reject the Millennium. At this time, premillennialism and chiliasm are almost
identical. Chiliasm may be the fanatical form of premillennialism. It was rejected because of its crude materialistic
views. As chiliasm was rejected so was premillennialism, being replaced by amillennialism in the mainstream
church.
When premillennialism reoccurred in church history, for instance in the Medieval Ages, it frequently
manifested chiliastic-fanatical features. Since premillennialists determined time periods and set dates for Christ’s
second coming, it was easy to discredit it. Therefore, Reformers preferred to follow Augustine’s amillennialism.
Some Anabaptists were premillennialists. Unfortunately, radical groups among the Anabaptists caused damage to
the repudiation of their movement as well as to premillennialism. Nevertheless, in spite of these unfortunate
developments, premillennialism is vibrant today in various Christian communities of faith, especially in evangelical
and charismatic churches as well as the Seventh-day Adventist Church.21
However, historic premillennialism is not a completely unified system, although there are some tenets that are
generally agreed upon. There is agreement that a cataclysmic event, namely Christ’s second coming, is necessary to
bring about His kingdom of glory and usher in the Millennium. Premillenialist representatives believe that there are
two different resurrections and that Jesus will be literally— not just spiritually—present during the Millennium. But
some claim that Jesus will reign on earth for a thousand years, while others insist that He is in heaven with His
redeemed people. Some speak about a special importance of the Jews during the Millennium, while others focus on a
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group of redeemed people consisting of both Jewish and non-Jewish followers of Christ. Some understand the
Millennium to last one thousand literal years while others would take it as a symbolic time span.22
Dispensational Premillennialism
Dispensational premillennialism is a latecomer. It was established around 1830, with John Nelson Darby and the
Plymouth Brethren exerting an important influence.23 It spread widely in a short time through the Scofield Reference
Bible and Bible institutes such as the Moody Bible Institute in Chicago. Today, dispensational premillennialism is
quite popular in evangelical circles. It is so prominent that for some people premillennialism is equated with
dispensational premillennialism, as if there were no other premillennialist position.24 Other well-known
representatives of dispensational premillennialism are L. S. Chafer, J. Walvoord, H. Lindsey, and C. Feinberg.
However, Grenz points to recent developments in dispensational premillennialism which need to be noticed:
Beginning in the 1980s, certain dispensational scholars launched an even more radical rethinking of the
system. As a result, there now exists alongside classical dispensationalism a growing circle of “moderate,”
“modified” or “progressive’ dispensationalists who no longer accept many of the features of the older view.
It would be a mistake, therefore, to view dispensationalism as a static, monolithic viewpoint.25
Below are the major positions of classical dispensational premillennialism.
(1) Classical dispensationalists understand Scripture as the Word of God and take a conservative approach to its
interpretation. However, they allow for an allegorical interpretation of the Bible’s historical books that Adventists
would consider questionable. A true typological approach, although found in both the Old Testament and New
Testament where typology points from a type to the fulfillment by a greater antitype, is typically not pursued.
Dispensationalists insist that there is no difference between classical and apocalyptic prophecy and that all prophecy
must be understood literally and in detail and will be fulfilled as stated in the Old Testament.26 This is a denial of the
principle of conditionality in classical prophecy and also of the fact that unfulfilled prophecies addressed to Israel in
the Old Testament have a larger scale or universal fulfillment than in the New Testament.
(2) This approach leads to a special understanding of Israel and the Christian church. Since God’s covenants are
supposedly unconditional, God will fulfill them in the future, independent of the original audience’s response and
obedience. Consequently, Israel must play an important role again.27 The church was not foreseen in the Old
Testament. It is only a divine afterthought after Israel rejected salvation. So there is sharp discontinuity between
Israel and the church. National Israel will receive the kingdom again, and the climax of Israel’s story will be the time
of the Millennium. The church is an insertion between the sixty-ninth and seventieth week of the seventy weeks
prophecy in Daniel 9. It is also claimed that the “kingdom of God” and the “kingdom of heaven” are different things.
One is universal, while the other one applies to the Jews only. Consequently, there are different dispensations. While
Israel has to keep the ceremonial law and will reinstall the old cultic system with animal sacrifices, Christianity does
not need to keep this law.28
(3) At the end of time there will be a seven-year period of great tribulation, caused by the antichrist, a person. At
the beginning of this period, Jesus will return invisibly for His church and will snatch away from this earth His elect
people, whether living or dead.29 This event concludes the time of the Gentiles. Israel, which will still be on earth, will
return to God and accept Jesus as Messiah. The Jews will be involved in a great work of evangelizing the world. Many
people will be won. After the seven years, Jesus will come visibly, this time not for His church but with His church, and
the Millennium will be ushered in. Satan will be bound. The Jews will be reinstated in their original Old Testament
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position. They will live in Palestine. Jesus will sit on the literal throne of David and will rule the world from Jerusalem,
His headquarters. The unfulfilled prophecies pertaining to Israel in the Old Testament will be fulfilled.30 The righteous
will rule with Christ in a golden age of peace and security. At the end of the Millennium, Satan will be released, the
general resurrection will happen, and after a short period of rebellion, which will be the overthrown, the final judgment
will take place and the new heaven and earth will be established.31
A major difference between dispensational premillennialism and historical premillennialism is hermeutics.
The latter allows for biblical typology to function as a hermeneutical approach to understand the biblical message
without subscribing to an unjustified literalism.32 Also the approach to Israel is different.33
T. P. Weber compares historic premillenialists with dispensationalist premillenialists and concludes:
Perhaps, in the end, what separates the two versions of futurist premillennialism is that dispensationalists
simply have a better story to tell. Laying all matters of truth aside, in a popularity context the pretribulation
rapture is always going to easily beat the posttribulational rapture. No matter what they do, historic
premillennialists have a hard sell: going through the tribulation is not nearly as appealing as escaping from
it.34
Arising Questions
These different views trigger the question of which approach should be favored. What is the timing and nature
of the Millennium according to Scripture? While it is commonly assumed that a number of biblical texts refer to the
Millennium, Revelation 20 is the the least ambiguous to speak about a thousand-year period. So we will focus on
Revelation 20 in the rest of this article. But how should Revelation 20 be understood? What do we do with the two
resurrections mentioned in this chapter? Why is it at all necessary or even helpful to study questions regarding the
Millennium?
Timing of the Millennium
The timing of the Millennium at least partially determines its nature. Those who have suggested that the entire
Christian age is the Millennium have also understood it as a period of improvement, in which people can repent,
turn to God, and thus experience their personal “resurrection.” Some of those who understand the Millennium as
following Christ’s return would see it as a period of evangelism under the reign of Christ.
While being premillennialists, Adventists do not easily fall into this camp because they differ in a number of
aspects from the major premillennial consensus. They understand the Millennium as a time of desolation of the
earth. During this time, when nobody lives on earth, the heavenly judgment on Satan and the wicked dead will
determine what final justice will look like. After the Millennium the lost will be resurrected. Satan will be able to
deceive them again (Rev 20:5a, 7–8, 13a). After their attempted attack of the New Jerusalem (Rev 20:9a) that in the
meantime has come from heaven (Rev 21:2), they will find themselves in front of God’s throne to be judged (Rev
20:11–13), while God will be vindicated before the universe. Finally, the verdict against the wicked will be executed
(Rev 20:9b, 10, 14–15), the new Paradise ushered in, and the plan of salvation completed.
While a number of Christians would see the Millennium as something like a second chance for conversion,
based on Scripture Adventists do not support such a teaching, which—if they are right—would actually be
detrimental to those who do not make a decision for Jesus in this life but postpone it until they can no longer make
that decision.
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Timing and the Larger Context (Rev 15–19)
To determine the timing of the Millennium we have to consider the context of Revelation 20. The second part of
Revelation, beginning with chapter 15, largely follows a chronological sequence with only a few blocks of material—
but not entire visions—being parallel.35 This is important for interpretation. In Revelation 11:18, the remainder of
the Apocalypse is already summarized as the wrath of the nations (Rev 12–14), the wrath of God and the destruction
of the destroyers (Rev 15–19), the time of judgment of the dead (Rev 20), and the reward of God’s servants (Rev 21–
22).
While it is true that in the first part of the book recapitulation occurs on a large scale—entire visions being
parallel—recapitulation is much more limited in the second part of Revelation.36 The Apocalypse operates with a
perspective reaching from the time of John to the final consummation. This can clearly be seen in its central vision
(Rev 12–14), which begins with the birth of the Messiah, His ascension to God, Satan’s attack on the Messianic
community throughout the centuries, and his war against the remnant at the end of time. The last message to be
proclaimed as well as a symbolic description of Christ’s second coming are found in chapter 14. The same time span
applies to the other visions—the septenaries—in the historical part of Revelation.37
However, this basic perspective changes with Revelation 15. This chapter forms an introduction to the seven
plagues (Rev 15:1, 7), which represent the fullness and completion of the wrath of God. They are described in
Revelation 16. With the sixth plague, the dragon (Satan), the sea beast, and the false prophet are mentioned (Rev
16:13). These three entities form end-time Babylon, also called satanic or “unholy trinity,”38
and prepare for the battle of Armageddon (Rev 16:14, 16), while the kings from the East, Jesus, and His army are
about to come (Rev 16:12).39 With the seventh plague, Babylon is being judged and disintegrates into its three
constituent parts (Rev 16:19).
Revelation 17 and 18 describe the seventh plague in more detail.40 In chapter 17 the judgment on Babylon, a
worldwide religious alliance, is depicted as judgment of the great harlot. In chapter 18 it is depicted as judgment on
the great city.
Revelation 19 briefly mentions this judgment again (Rev 19:2–4) to move on to the marriage supper of the
Lamb, Jesus (Rev 19:7–8). Then follows a description of Armageddon.41 Jesus, the rider on the white horse, with
His army defeats Babylon. This is a symbolic description of Christ’s second coming.42 While the dragon still lives
on, the beast and the false prophet end up in the fiery pool (Rev 19:20). Thus two parts of Babylon are being
destroyed at the end of Revelation 19. The dragon that is still alive will be confined to the abyss at the beginning
of the Millennium (Rev 20:1–3). He can no longer be active on earth.
Timing and Revelation 20
What about Revelation 20? It also describes a chronological development. Following Christ’s second advent,
Revelation 20:1–3 depicts the time at the beginning of the Millennium. Verses 4–6 mention the reign of Christ with
the redeemed of all ages in heaven during the Millennium.
The rest of the chapter deals with events after the heavenly court session (Rev 20:7–15)—that is, after the
Millennium. But it comes in two passages. The first deals with the attack of satanic forces on the New Jerusalem
and the defeat of the wicked including Satan (Rev 20:7–10). The second passage describes the heavenly judgment
as execution of the verdict (Rev 20:11–15). Both passages end in a similar way—namely by pointing to the lake of
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fire. Thus they are parallel, and their events must be understood in an interlocking way. Such a phenomenon is
not unique in Revelation but is also found in other places of the Apocalypse.43 Although Revelation 20:7–10 and
20:11–15 run parallel, overall the chapter follows a chronological approach.44 This observation may also suggest
that this is true for the preceding context of our passage, and this is what we have argued above.
Here is a simple graphic depiction of the structure of Revelation 20:

Events before and during the Millennium

vv. 1–6
Satan bound, the fate of
believers and unbelievers
Events after the Millennium

vv. 7–10

vv. 11–15

the last battle and
Satan’s defeat
(lake of fire)

the final
judgment
(lake of fire)

Timing and Revelation 21–22
However, the mostly chronological approach in the second part of Revelation does not stop with Revelation 20.
This becomes very clear when the audience reaches Revelation 21. The Millennium is past; the lake of fire is gone. A
new divine creation is described—the new heaven and earth—clearly following the events described under the
Millennium. Revelation 21 and 22 portray a completely new situation with death being gone and an intimate face-toface relationship established between God and His people. Sanctuary terminology permeates Revelation 21 and 22,
indicating that God now directly dwells among His children (Exod 25:8) and that the long-desired consummation
and fulfillment of the plan of salvation has been reached.
Further Observations Relating to the Timing of the Millennium
The outline of the second part of Revelation makes it abundantly clear that the Millennium should be
understood as following Christ’s Second coming, not preceding it. Structural observations have already been
mentioned. We must add a few other observations that support our conclusion.
Chronological Progression: The Angels with the Plagues
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The angels with the seven last plagues, which are also described as bowls filled with the wrath of God, occur for
the first time in Revelation 15:1. After a short aside describing the redeemed beside the sea of glass in heaven (Rev
15:2–4), the focus is again on the angels with the plagues (Rev 15:6–8). Revelation 15 introduces the description of
these last plagues in chapter 16.
In Revelation 16 the angels with their plagues are mentioned in verses 1, 2, 3, 4, 8, 10, 12, and 17. That means
that throughout the entirety of chapter 16 the angels with the plagues are present and active.
As soon as we proceed to chapter 17, we are informed that “one of the seven angels who had the seven bowls
came and spoke” with John to inform him about the judgment on harlot Babylon, expanding on the last two plagues
of Revelation 16. Verse 3 refers to the same angel. The angel appears again in verse 7, but his activity is not limited in
this chapter to these verses only. Revelation 17 contains three angelic speeches (vv. 1–2, 7–14, 15–18). They cover the
major part of Revelation 17.45
One—if not the same—angel with a bowl appears again in Revelation 21:9, 17—also being involved in verses 10
and 15–17—and in Revelation 22:1, 6. This means that the entire eschatological part of Revelation is connected
through the agency of the angels with the bowls who in Revelation 15–17 are involved with the judgment of Babylon
and in Revelation 21 and 22 with final salvation for the children of God. It is not possible to understand this part of
Revelation as continuous recapitulation but there is clear progression from judgment to salvation, which would
support a chronological approach of the second part of Revelation with enlargements of certain aspects here and
there.
Conceptual Link: The Undoing of the Satanic Trinity
While Babylon appears with name first in Revelation 14:8, it is clear that it forms an alliance of the three evil
powers of Revelation 12–13.46 Separately seen, the first of these powers last longer while the others exist for a short
time. Satan/the devil/the serpent was already heavily involved in causing problems for the churches of the first
century.47 The dragon appears again in Revelation 12 where he fights a battle against Michael in heaven (Rev 12:7–
12), a battle against the woman, who represents the church on earth (Rev 12:13–15), and a battle against the remnant
(Rev 12:17). The sea beast enters the stage of human history in the first part of Revelation 13, while the beast out of
the earth becomes active when the deadly wound of the sea beast is healing (Rev 13:12). But these three powers work
together in Revelation 16:13. They are opposed to God and His people.
Starting with Revelation 16, the demise of the dragon, the sea beast, and the false prophet (beast out of the earth)
is shown. Their alliance falls apart (Rev 16–18). Christ’s second coming puts an end to the sea beast and the false
prophet (Rev 19:19–20), the two entities that entered the stage of history later than the dragon. They are thrown into
the lake of fire. Satan, the dragon, survives the Second Coming, only to be bound in the abyss for a thousand years
(Rev 20:2), finding his end also in the lake of fire after his release from his prison, the deception of the resurrected
human opponent of God, and their attack of the “beloved city” (Rev 20:7–10).
This successive undoing of the satanic trinity, which is Babylon, indicates that the second part is chronologically
successive.
Conceptual Link: The Judgment-Salvation Theme
Another conceptual link is the topic of judgment-salvation. Revelation 15 and 16 imply that the true believers
were persecuted (Rev 15:2; 16:16). Revelation 17:6 speaks about Christian martyrs killed by Babylon. This is repeated
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in Revelation 18:24; 19:2; and 20:4. This is one of the major reasons that Babylon is being judged. The extensive
judgment in its stages is described in Revelation 15–20.
However, in this long portrayal of the final judgment the idea of salvation for God’s people surfaces. For
example, in Revelation 19:1–2, “Salvation and glory and power belong to our God; because his judgments are true
and righteous; for he has judged the great harlot who was corrupting the earth with her immorality, and he has
avenged the blood of his bond-servants on her,” and in Revelation 20:4 which speaks about the resurrection of the
persecuted saints. Salvation will finally be realized in Revelation 21–22. The redeemed live in the presence of God
and see His face, death no longer exists, and the children of God serve Him and reign with Him (Rev 21:3–4, 6–7, 27;
22:2–5). This conceptual link suggests again progression instead of strict recapitulation for the second part of the
Apocalypse.
Terminological Links
There are a number of other terminological links that support our conclusion.
First, the lake of fire with sulfur must be mentioned. In Revelation 19:20 it is the place where the sea beast and
the false prophet end up. In Revelation 20:10 the very same place where the sea beast and false prophet were (ESV)48
is now the place where Satan finds himself. However, in Revelation 20:14–15 Death and Hades49 are thrown into the
lake of fire which is the second death.50 There is a clear progression.
Second, there is the issue of war. While the historical part of Revelation reports about a war in heaven between
Satan and Michael (Rev 12:7), Satan’s making of war (poieō polemon) against the remnant (Rev 12:17), and the sea
beast’s making of war against the saints (Rev 13:7), the eschatological part of Revelation uses the phrase “gathering
for war/to make war” (synagō eis ton polemon/synagō poiēsai ton polemon). The satanic trinity gathers to make war,
which will be Armageddon (Rev 16:14). The sea beast, the kings, and most likely the false prophet gather to make
war against Jesus, the rider on the white horse (Rev 19:19). Finally, Satan gathers the resurrected unbelievers for war
against the saints and the “beloved city” (Rev 20:8–9). The verb polemeō is used in Revelation 17:14 and 19:11.
While the scarlet beast and the horns make war against the Lamb, Jesus makes war against the enemies (Rev 19:11).
Third, the term “death” points also to a progression in the final chapters of Revelation. Rev 18:8 indicates
that Babylon will be taken over in one day by a plague that includes death. Believers have no part in second
death (Rev 20:6). There will, however, be a resurrection from death to judgment (Rev 20:13) and the end of
death in the lake of fire (Rev 20:14). Then death will be no more (Rev 21:4) while unbelievers are still affected
by the second death (Rev 21:8).
Summary
By way of summary, we must state that the final wrath of God is poured out in the form of the seven plagues
(Rev 15–16). These plagues seem to follow each other subsequently, even if they may overlap. Revelation 17 points to
the formation of a super-alliance directed against God and His people, consisting of the religious alliance called
Babylon and the political alliance spearheaded by the scarlet beast and supported by the kings of the earth. However,
the super-alliance will break apart, causing the political alliance to go after the spiritual alliance and destroy it.
Revelation 18 describes from another perspective the collapse of the economic system Babylon (the great city). The
impending judgments trigger the message for believers to come out of Babylon (Rev 18:4) before the judgment is
executed.
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The second coming of Christ follows chronologically the preceding chapters (Rev 19). It causes part of the
satanic trinity to be destroyed in the lake of fire. A thousand-year period follows, which allows for the heavenly court
to meet and determine the verdict on sinners after the Millennium (Rev 20). Then a new heaven and earth is created
in which Jesus and the redeemed live in an intimate relationship (Rev 21–22).
These observations suggest that Revelation does not support amillennialism or postmillennialism. The data
suggest that the best option to interpret the Millennium is premillianialism.
To be continued.
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