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PurPose

News aNd CommeNts

Reflections is the official newsletter of the Biblical Research Institute of the General 
Conference.  It seeks to share information concerning doctrinal and theological 
developments among Adventists and to foster doctrinal and theological unity in 
the world church.  Its intended audience is church administrators, church leaders, 
pastors, and teachers.
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Sixth South AmericAn 
theologicAl SympoSium 

In July 2004 nearly eight hundred 
scholars, pastors and some laymen of the 
South American Division gathered for 
the Sixth South American Symposium 
for biblical scholars and theologians 
at the Peruvian Union University. The 
symposium which was co-sponsored 
by the South American Division and 
the Peruvian Union Mission, brought 
together teachers and pastors from most 
South American countries as well as 
noted scholars from Andrews University, 
the Biblical Research Institute, and other 
North American institutions.

The program was planned to include 
plenary sessions as well as semi-plenary 
and parallel sessions where relatively 
small groups met concurrently. As a result 
the symposium was able to facilitate near-
ly 105 scholarly presentations on various 
biblical and theological issues of inter-
est in the Pentateuch, the theme of the 
symposium. Besides exegetical studies 
on particular passages of the Pentateuch 
which took place in the semi-plenary and 
parallel sessions, the presentations in the 
plenary sessions tended to focus on the 
literary integrity of the Pentateuch and its 
theological centrality and value to biblical 
scholarship. The symposium organizers 
are planning to publish a number of pa-
pers in book form.

A particularly significant moment of 
the symposium came towards its conclu-
sion when a consensus statement on the 
Pentateuch was presented to the partici-
pants for consideration and affirmation. 
After a brief discussion, the participants 
adopted the statement which in its par-
ticulars reflected not only the scholarly 
positions presented at the symposium, but 
also the world church’s position on such 
matters as the composition and historicity 
of the Pentateuch.

The symposium was significant for 
reasons beyond the scholarly papers that 
were presented and discussed.  It seemed 
to be a unique opportunity for scholars of 
the South American Division to get ac-
quainted, fellowship, and share scholarly 
interests. One left the symposium feeling 
that a good thing is happening among the 
biblical scholars and theologians in the 
South American Division.
 Kwabena Donkor, BRI

Second internAtionAl FAith And 
Science conFerence: A report

The second International Faith and 
Science Conference met in Denver, Colo-
rado, USA, during August 2004. Concerns 
related to the interaction of faith and sci-
ence led the General Conference Execu-
tive Committee (Annual Council 2001) to 
authorize a series of conferences on faith 
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and science during the years 2002-2004. A number of 
Divisions held their own regional conferences. The 
purpose of the conferences was not to re-examine the 
Church’s biblical doctrine of creation but to examine 
the contributions and limitations of faith and scientific 
research in the area of origins. 

During the second international conference papers 
were prepared summarizing the findings of the discus-
sions during the previous two years. The new element 
at this conference was a discussion on the ethics of dis-
sent dealing with the ethical responsibility of those who 
differ in significant ways from the biblical position of 
the church on the topic of creation. The discussion was 
open, candid, and highly professional. It was obvious 
that a small number of individuals—scientists and theo-
logians—did not support or felt uncomfortable with the 
biblical doctrine of creation in six literal, consecutive 
days as clearly revealed in Genesis 1. 

The report of the organizing committee states that 
“while we found widespread affirmation of the Church’s 
understanding of life on earth, we recognize that some 
among us interpret the biblical record in ways that lead 
to sharply different conclusions.” It also states that “we 
witnessed in these conferences a high level of concur-
rence on basic understandings, especially the normative 
role of Scripture, buttressed by the writings of Ellen 
G. White, and the belief by all in God as beneficent 
Creator.” It was clear that in spite of the challenges 
we face from scientific research and theories the world 
church continues to uphold the biblical doctrine of 
creation. Through the office of the General Conference 
president, the organizing committee’s report was submit-
ted to the Annual Council which after careful discussion 
produced its own response to the report and its recom-
mendations. Particularly important in that response is 
the re-affirmation of “the Seventh-day Adventist un-
derstanding of the historicity of Genesis 1-11: that the 
seven days of the Creation account were literal 24-hour 
days forming a week identical in time to what we now 
experience as a week; and that the Flood was global in 
nature.” The response calls “on all boards and educa-
tors at Seventh-day Adventist institutions at all levels to 
continue upholding and advocating the Church’s posi-
tion on origins. We, along with Seventh-day Adventist 
parents, expect students to receive a thorough, balanced, 
and scientifically rigorous exposure to and affirmation 
of our historic belief in a literal, recent, six-day creation, 
even as they are educated to understand and assess com-
peting philosophies of origins that dominate scientific 
discussion in the contemporary world.” 

To a large extent the value of this document will 
be determined by the way it is used in educational in-
stitutions when employing personnel, and by the com-

mitment of administrators, teachers, and pastors to its 
content and to its promotion. It is particularly important 
for our young people to understand the complexity of 
the issues in the area of faith and science and at the 
same time to remain loyal to the biblical teachings on 
origins. Our commitment to the Bible, as our norm of 
faith and practice, requires that in the formulation of our 
world-view we begin affirming the literal, historical and 
theological divine revelation recorded in Genesis 1-2.
 Angel Manuel Rodríguez, BRI

FoCus oN sCriPture

the BeASt oF revelAtion 17–A SuggeStion

A major focus of this newsletter is the discussion 
of the beast in Rev 17 in conjunction with the cryptic 
number 666. We have received so many questions on 
that issue that we felt compelled to address it. This article 
is longer than our articles normally are. It replaces both 
the Focus on Scripture as well as the Bible study that 
we normally present.

The number 666 found in Rev 13:18 has always 
intrigued people. For a number of years now, a new 
suggestion has been circulating that is treated by some 
as “new light” and seems to be attractive to a number 
of church members. It is proposed that the number 666 
has to do with papal names. The sea beast of Rev 13 and 
the beast of Rev 17 are taken more or less as the same 
power. Both are understood to represent the papacy. 

The seven heads of the beast of Rev 17 are described 
in a more detailed manner than the seven heads of the sea 
beast. Therefore, the number 666 and the seven heads, 
as found in Rev 17, are combined in order to come up 
with a new interpretation of this cryptic number. The 
seven heads are explained in Rev 17:10-11: “And they 
are seven kings; five have fallen, one is, the other has 
not yet come; and when he comes, he must remain a 
little while. The beast which was and is not, is him-
self also an eighth and is of the seven, and he goes to 
destruction.” Apparently, since 1798 only seven papal 
names have been used, namely Pius (12 times), Leo (13 
times), Gregory (16 times), Benedict (14 times), John 
(12 times), Paul (6 times), and John Paul (2 times). By 
adding 1+2+3+4+5+6+7+8+9+10+11+12 for the twelve 
times that the papal name “Pius” has been used one 
comes up with the number 78 for the name “Pius.” For 
“Leo” one h  a s  t o  a d d  1 + 2 +  3  +   4   +   5   +   6    +7+8+9+10+1
1+12+13 which makes 91, because the papal name Leo 
has been used thirteen times. Doing the same with all 
seven papal names and adding the figures together gives 
the number 665.  The present pope is considered to be 
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the seventh head having received a deadly wound (the 
attempt to assassinate John Paul II in 1981) from which 
he recovered. It is claimed that one pope is still missing. 
When he comes, he will use a name not employed by 
any pope before him and will be the antichrist and the 
eighth head. Therefore, his name will be counted as a 
“one” only. This will complete the number 666. If the 
new pope, however, uses the name John Paul III, he 
will be an antipope who will be deposed and will be 
followed by the real Antichrist. Needless to say that such 
a scenario is based on speculation and reminds one of 
soft time setting.

Other proposals on Rev 17 abound. One suggestion 
is to understand the sixth head/king as John Paul II. 
However, many expositors–especially Adventists–point 
out that the heads/kings/mountains represent kingdoms 
and not individual kings.1 “The four beasts of Dan. 7 
were said to represent four kings (Dan. 7:17) when, 
more precisely, Daniel means the kingdoms over which 
they rule.”2

I. The Issues
Before studying Rev 17 in more detail, some basic 

questions must be answered: (1) Is the sea beast of Rev 
13 identical with the beast of Rev 17 or does the beast 
of Rev 17 represent a different power? (2) What is the 
time frame of the vision? Does John describe events 
from a first century A.D. perspective, or is the point 
of reference to be found later and John is placed there 
in the spirit? (3) Is the description of the beast in Rev 
17:8 “it was, and is not, and is about to come up out of 
the abyss and goes to destruction”–parallel to the de-
scription of the horns in verse 10 which says “five are 
fallen, one is, the other has not yet come,” or do these 
different stages of the beast not directly coincide with 
the subdivision of the heads?3 (4) How should the heads 
be interpreted? We will briefly turn to these questions 
and propose some answers.

The beast of Rev 17 as well as the heads has been 
understood differently by biblical scholars within the 
Adventist Church. The Seventh-day Adventist Bible 
Commentary lists several views but is not dogmatic 
about any of them:  (1) Some Adventists hold that the 
“was” phase of the beast represents pagan Rome, the “is 
not” phase the interim between pagan and papal Rome, 
and the “will come” phase papal Rome.4 (2) “Others 
equate the ‘was’ period with that represented by the 
beast and its seven heads, the ‘is not’ period with the 
interval between the wounding of the seventh head and 
the revival of the beast as ‘the eighth’, and the ‘yet is’ 
period with the revival of the beast when it becomes ‘the 
eighth.’”5 In this case the “was” period would probably 

stand for papal Rome and the “will come” phase for its 
revival after the healing of the deadly wound.

The heads are understood by some as “all political 
opposition to the people and cause of God.”6 Another 
suggestion is to interpret the five heads as the beasts 
of Dan 7 plus the little horn, that is, the empires from 
Babylon to the papacy, the sixth head as the beast out 
of the abyss (Rev 11), that is, the French Revolution, 
and the seventh head as the beast out of the earth (Rev 
13) namely the United States of America. Still another 
proposal considers the five heads as the empires Egypt, 
Assyria, Babylon, Medo-Persia, and Greece, the sixth 
head as pagan Rome, and the seventh as papal Rome.7 
The difference between the second and third view on 
the heads is that with the second view the sixth head 
is placed in the year 1798 A.D., whereas in the third 
view the sixth beast represents the time in which John 
lived, namely the first century. We will have to address 
this issue later. The following interpretation should be 
regarded as a good possibility, but not as the final word 
on one of the most difficult passages of Scripture.

Although the sea beast of Rev 13 and the beast of 
Rev 17 have some common elements, there are also 
important differences. Common elements are: Both have 
seven heads and ten horns (13:1; 17:7). The sea beast 
has a “mouth speaking . . . blasphemies” (Rev 13:5), 
whereas the other beast is “full of blasphemous names” 
(Rev 17:3). Both are powers opposed to God, Jesus, and 
the saints (Rev 13:6-8; 17:14). The differences are also 
remarkable: The sea beast has crowns on its horns (Rev 
13:1), the beast of Rev 17 does not have any crowns. 
The color of the sea beast is not mentioned, but the 
other beast’s color is scarlet (Rev 17:3). The sea beast 
comes out of the sea (Rev 13:1), but the beast on which 
Babylon rides comes out of the abyss (Rev 17:8). This 
suggests that these beasts symbolize different entities, 
although they share some characteristics and pursue 
similar goals.

II. The Abyss
In Revelation the abyss out of which the beast comes 

is mentioned seven times: (1) In Rev 9:1 the star fallen 
from heaven has the key to the abyss. (2) In Rev 9:2 
this star opened the pit of the abyss. (3) In Rev 9:11 
the king of the locusts is the angel of the abyss called 
Apollyon. (4) In Rev 11:7 the beast which comes out of 
the abyss kills the two witnesses. (5) According to Rev 
17:8 the beast on which the great prostitute sits “was, 
and is not, and is about to come up out of the abyss and 
goes to destruction.” (6) In Rev 20:1 an angel comes 
from heaven with the key to the abyss. (7) Finally, in 
Rev 20:3 this angel binds Satan for one thousand years 
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in the abyss. After this period, Satan will be released. 
Four of these references belong to the historical part 
of Revelation,8 and all are found in  the trumpet vision 
(Rev 8:2-11:18).  

The fallen star mentioned in Rev 9:1-2, that is able 
to open the pit of the abyss and bring about disaster, 
suffering, and torture, should be identified as Satan. In 
Job 38:7 the sons of God, heavenly beings, are called 
morning stars. A fallen morning star occurs in Isa 14:12. 
Behind the Babylonian king someone far superior to him 
is addressed–Satan the real fallen morning star.  Accord-
ing to Luke 10:18 Jesus saw Satan falling from heaven. 
In Revelation stars, when used symbolically, refer to 
(1) the angels of the seven churches, probably religious 
leaders and teachers (Rev 1:20), and (2) heavenly beings, 
such as Jesus, the bright morning star (Rev 22:16), or 
the fallen angels (12:4, 9). In Rev 9:1 we hear about one 
fallen star only which according to Rev 8:10 is a great 
star whose actions bring about negative effects. It seems 
best to understand this star as Satan who according to 
Rev 12:7-9 was cast out of heaven. 

Obviously the king of the locusts and angel of the 
abyss of Rev 9:11, also called Abaddon/Apollyon or 
destroyer, is the fallen star--Satan. His demonic army 
attacks humanity.

In Rev 11:7 the beast which comes out of the abyss 
and temporarily kills God’s two witnesses (the fate of 
the OT and NT during the French Revolution) is Satan 
again.9 There is no reason to link the abyss of Rev 11, 
part of the same trumpet vision, to another person.

However, with Rev 20:1-3 the great reversal takes 
place. Satan’s power to open the abyss is taken from 
him. This power was given to him by God (Rev 9:1) 
who is always in control. Now Satan himself is bound 
by an angel and confined to the abyss for one thousand 
years. It seems that Rev 17:8 points to this very situation. 
The beast which “was, and is not, and will come out of 
the abyss and goes to destruction” is Satan, who was 
presented as the great red dragon in Rev 12. 

Apparently, all references to the abyss in Revelation 
have to do with Satan. The term is found in two other 
places in the NT. In Rom 10:7 the abyss may be the 
realm of the dead. But in Luke 8:31 demons ask Jesus 
not to be sent to the abyss. Again it is linked to satanic 
agencies. Therefore, we suggest to understand the beast 
on which Babylon sits as Satan who works through 
political powers.

III. Context and Time Frame of Revelation 17
The book of Revelation comes in two major parts. 

The first part (Rev 1-14) consists of several historical 
series of events reaching from the time of John to the 
final consummation. The second part (Rev 15-22) deals 

with end time events only and has been called the escha-
tological part. Whereas the dragon and the sea beast are 
found in the historical section of Revelation, the beast 
of Rev 17 belongs to the end time section. Therefore, 
differences between these beasts have to be expected. 

Rev 15 and 16 contain the seven last plagues. The 
sixth plague describes the drying up of the Euphrates 
river, the river of Babylon, the coming of the kings 
from the east, namely Jesus and his heavenly host, and 
Armageddon.  The seventh plague describes the judg-
ment on Babylon and the time when it is being split apart 
into three parts. From Rev 17 onward this judgment is 
described in more details. The connection of the plagues 
with the subsequent chapters is evident. In Rev 17:1 one 
of the bowl angels introduces John to the judgment of 
the harlot Babylon which is described in chapters 17-19, 
whereas the judgment on the beast from the abyss which 
carries the harlot follows in Rev 20. Another bowl angel 
then introduces to John the bride of the lamb, the New 
Jerusalem in a more detailed manner--Rev 21:9-22:6. 
Rev 17:8-12 should be interpreted in this context. 

Outline of Rev 17

1. Narrative: John is approached by one of the bowl 
angels (1a)

   Speech of the angel:
    Speech 1 (1b-2): Judgment on the harlot.
2. Narrative: John is taken into the desert (3a)
   Visions:
    Vision 1 (3b-5): The harlot on the beast 

with seven heads and 
ten horns as the mother 
of harlots, Babylon the 
Great.

    Vision 2 (6a): The har lot  and the 
saints.

3. Narrative: John wonders (6b)
   Speeches of the angel:
   Speech 2 (7-14): The beast, the heads, the 

horns and their future 
battle against the lamb, 
the faithful ones.

   Speech 3 (15-18): The waters, the horns’ and 
the beast’s battle against 
the harlot, the harlot as 
the great city.

In apocalyptic literature such as Daniel a vision is 
often followed by an explanation (cf. Dan 7:1-15 and 
7:16-28 or Rev 1:16 and 1:20). After an initial angelic 
speech at the beginning of Rev 17 we find two short 
visions followed by two longer speeches. In his initial 
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 (1) It was AND IS NOT  and is about to come up  
     out of the abyss  AND GOES TO DESTRUCTION. 
 
 (2) It was  AND IS NOT  and will come.
 (3) It was AND IS NOT,  and is an eighth 
     and is of the seven,  AND GOES TO DESTRUCTION.

speech the angel promises John that the judgment on the 
harlot will be revealed to him. However, the next two 
short visions (Rev 17:3b-5 and Rev 17:6a) do not focus 
on the judgment but introduce the beast with seven heads 
and ten horns. Yet the following two angelic speeches 
do not only explain the powers mentioned before, but 
also elaborate on the judgment mentioned in the first 
angelic speech. They provide additional information 
not contained in any of the two visions. Therefore, these 
angelic speeches are not just an explanation of the vi-
sions but furnish new insights.

The two visions of Rev 17:3b-6a depicts the woman/
harlot and her activities in historical time (cf. 17:4 and 
14:8). On the other hand, the speeches identify the dif-
ferent powers introduced at the beginning of chapter 17 
(with the exception of the beast) and portray the beast 
and the horns in their final battle against the lamb, and 
in their battle against the harlot, which is her judgment. 
The allies of the harlot will turn against her and destroy 
her. The beast will also be destroyed. All three speeches 
deal with judgment.

With regard to end time activities there is a stronger 
emphasis on the horns and the beast than on the heads. 
The heads are not directly mentioned as being involved 
in the final battle. This may indicate that the heads are 
more related to the flow of history and maybe to the 
harlot herself, whereas the horns in conjunction with the 
beast play an important role in the final battle against 
Jesus and in the battle against the harlot. These horns 
will come to power in the future and collaborate with 
the beast “for one hour.”

Two further observations are in order. Yet before 
turning to them the following outline is presented which 
focuses on speeches 2 and 3 in a more detailed way.

The Second and the Third Angelic Speeches

Second Speech of the Angel (7-14):
 Introduction (7)
 a. The beast (8-9a)
   Which you have seen 
 b. The heads (9b-11)
   The heads are seven mountains and seven  
   kings.

 c. The horns (12-14)
   Which you have seen 
   The horns are ten kings.
Third Speech of the Angel (15-18):
 a. The waters (15)
   Which you have seen 
   The waters are peoples and multitudes and 

nations and tongues.
 b. The ten horns and the beast (16-17)
   Which you have seen 
 c. The harlot (18)
   Which you have seen 
   The harlot is the great city.

The harlot, the waters, the heads, and the horns are 
identified. In each case the phrase is used “the . . . are/is . 
. .” The only entity which is not directly identified is the 
beast (Rev 17:8-9a). There is another section in the third 
angelic speech dealing with the beast and the horns, in 
which an identification is missing (Rev 17:16-17). But 
the horns were already explained previously. Therefore, 
it is again the beast which is not explained, although we 
hear about its activities.

While the beast is singled out as the symbol which is 
not explained, the heads are singled out in another way. 
The second speech deals with the beast, the heads, and 
the horns; the third with the waters, the horns and the 
beast, and the harlot/woman. In these six sections five 
times the phrase “which you have seen” is applied. It 
is found with all entities except the heads. This may, or 
may not, be a coincidence. In any case, when we attempt 
to identify the powers of Rev 17 in specific terms, it is the 
heads which form the starting point. Five of the heads are 
fallen, one is. The phrase “one is” must in some way or 
another relate to John. There is a specific time in which 
John is found and in which one of the seven heads also 
“is.” The question then is whether this time is the first 
century A.D. when John lived or whether it refers to the 
time of the events shown to him in the vision.

As we find the phrase “one is” with the heads, so 
we find the expression “is not” with the beast. The beast 
was, is not, will come out of the abyss and goes to de-
struction. The beast is described similarly three times 
in Rev 17:8 and 11:
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As “one is” (head) relates to John’s time either in the 
first century or at a later time in vision, the phrase “is 
not” (beast) could also relate to John and therefore to 
history. Is such a conclusion warranted? We do not think 
so. (1) Although both phrases use the present tense, it 
is hardly conceivable that at the same time the beast 
“is not” and one of its heads “is.” (2) The beast is not 
identified. Statements related to the beast portray it from 
an end time perspective and point to its future judgment. 
Therefore, the phrase “is not” does not necessarily con-
nect this period to John’s time. (3) The “is not” phase 
can be understood as a future development, because the 
present tense oftentimes stands for the future (see e.g., 
Rev 17:11-13; 16:15). Furthermore, the phrase “it goes 
to destruction” in the same sentence is also used in the 
present tense, although it will be the end of the beast. 
That the beast is not identified and that the heads are 
singled out may point to the fact that the beast should be 
understood mainly from a future perspective, whereas 
the heads contain the clue to unlock the understanding 
of Rev 17. (4) The second part of Rev 17:8 seems to 
connect the “is not/will be” phases of the beast to the 
earth dwellers. However, this is a future development 
only, most probably related to the very last hours of this 
world.10 (5) How does the Book of Revelation interpret 
the beast’s future coming up out of the abyss? Answer: It 
describes it in Rev 20 as Satan’s release from the abyss 
prison. In other words the phase dealing with the beast 
coming up out of the abyss and its subsequent destruc-
tion depicts events that follow the Millennium. Then the 
phase “is not” should be understood as the time during 
the Millennium. The first phase, describing the beast 
as “it was” refers to historical time and ends with the 
beginning of the Millennium. It is the time which points 
to Satan’s activity during human history until Christ’s 
Second Coming. The heads would basically fall into this 
time, whereas the horns seem to come on the scene at 
the very end of time only. However, John’s special focus 
is on the judgment and thus on events taking place in 
conjunction with and after Christ’s Second Coming.

The seven heads are divided into three segments 
with an eighth head being added: (a) Five are fallen, (b) 
one is, (c) one has not come yet, and (d) the eighth is the 
beast. Although it is tempting to associate the phases of 
the beast with the division of the heads, the text does 
not demand such a procedure. If the phases of the beast 
and the subdivision of the seven heads are understood 
to be parallel, then the “is not” phase of the beast would 
correspond with the “one is” period of the heads. If 
we follow the above suggestion concerning the beast 
from the abyss, such an approach would be impossible, 
because if parallelism is required one king/kingdom 

would need to survive during the Millennium, the phase 
during which the beast “is not.” But this is excluded by 
Rev 19 and 20. Furthermore as indicated above, how 
can the beast be in the state “is not,” while one of his 
heads exists–“one is”? This is not only awkward but also 
requires fancy interpretations. Therefore, it seems best 
not to take the phases of the beast and the segments of 
the heads as parallel accounts. 

A natural understanding of Rev 17:10, “and they are 
seven kings; five have fallen, one is, the other has not yet 
come; and when he comes, he must remain a little while” 
seems to imply that at the time John wrote the Book of 
Revelation five kingdoms had fallen and the sixth was 
ruling. We are not told that John was transported into 
another time. Obviously, John lived during the period 
of the sixth head. In addition, the Book of Revelation 
was primarily addressed to Christians living in the first 
century. Probably they would have understood verse 10 
in such a way that the sixth head referred to the time 
they were living in. If we assume that the sixth head 
was not ruling when Revelation was penned and John 
had been taken to another time, then we are not able 
to come up with any definite interpretation of Rev 17, 
because there is no way to determine in which time John 
was transported, whether he was in the first centuries 
A.D., the medieval ages, directly after 1798, or at an 
even later time. But then such a prophecy containing 
chronological statements would be meaningless. Jon 
Paulien has stated:

 In a vision, the prophet can travel from earth 
to heaven and range back and forth from time 
past to the end of time. The vision is not neces-
sarily located in the prophet’s time and place. 
But when the vision is explained to the prophet 
afterward, the explanation always comes in the 
time, place, and circumstances of the vision-
ary.11

According to this principle the explanation of the 
heads is crucial.  It locates the sixth head in the first 
century A.D. Kenneth A. Strand writes about the beast 
and the heads:

 To seek a fulfillment in history, for example, 
for the ‘is not’ phase of the beast of chapter 17, 
when that phase is obviously a view of judg-
ment, is illogical. Or to treat the whole chapter 
17 as having historical, rather than eschatologi-
cal fulfillment is to miss the very point of the 
chapter and of the whole second part of the book 
of Revelation in which it occurs. 

 This is not to say, however, that there are ab-
solutely no historical reflections in chapter 17. 
The explanation of the seven heads and ten 
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horns, for example, must be from the viewpoint 
of John at the time of his writing. After all how 
else can an explanation be given than in terms 
of what exists, even though the vision itself is 
from the perspective of eschatological judgment 
when the beast ‘is not’? In other words, though 
John sees the vision from the ‘is not’ phase 
(judgment), the heads and horns are historical 
entities belonging to the ‘was’ phase.12

IV. Suggested Interpretation
The Beast. We have already suggested that the “was” 

phase of the beast refers to historical time. During that 
time Satan was and is active through different agencies. 
The time ends with the Second Coming of Jesus Christ. 
In connection with Christ’s Second Advent Satan is 
bound and confined to the abyss. He enters the phase “is 
not.” After the Millennium Satan is released from the 
abyss. He is active as described in Rev 20. As such he 
is the eighth and out of the seven. But he will be judged 
and destroyed by God.

The Heads. At the time of John, five heads–world 
empires--were fallen and one existed. The existing one 
was the Roman Empire. The five preceding kingdoms 
start with Egypt and continue with Assyria, Babylon, 
Medo-Persia, and Greece. Although this can be deduced 
logically once the kingdom existing at John’s time is 
identified, there is additional information found in Rev-
elation which points to Egypt as the first empire. Egypt 
is mentioned by name in Rev 11:8. Although this Egypt 
is a symbolical Egypt, because it is said that the Lord 
was crucified there, it still reminds us of the ancient 
empire of the Pharaohs. It is the earliest empire men-
tioned in Revelation. Furthermore, Strand has shown 
that the first five trumpets and the first five plagues are 
modeled after the Egyptian plagues. Therefore, he talks 
about the “Exodus from Egypt Motif” in Revelation.13 
Egypt as a world empire was followed by the Assyrians. 
After them the kingdoms known from Dan 2, 7, and 8 
follow. The sixth head would be the Roman Empire and 
the seventh the papacy.

The Sixth Head and the Shortness of Time. The 
seventh head is said to remain for “a little [while].” 
Some have suggested that this cannot be applied to the 
papacy, because the papacy has already exists longer 
than several of the other kingdoms combined. The 
word oligos, “little,” “small,” “few,” “short,” is found 
four times in Revelation. In the messages to the seven 
churches it describes the quantity of things (Rev 2:14) 
and persons (Rev 3:4), whereas in Rev 12:12 and 17:10 
it refers to time. Rev 12:12 is interesting because the 
text states that after Satan’s battle with Michael and his 

defeat, “the devil has come down to you, having great 
wrath, knowing that he has a short time.” This “short 
time” started with Christ’s cross and still continues, 
consisting in the meantime of about two millennia. 

 The length of time expressed by oligos is de-
pendent upon that with which it is compared. 
In Rev. 12:12 oligos defines the period of time 
from the casting out of Satan at the time of the 
crucifixion of Christ to the end of Satan’s tyr-
anny over the inhabitants of earth. This period 
of times is described as oligos in comparison 
with the more than 4,000 years preceding the 
crucifixion.14

Therefore, the “little [time]” of the seventh head does 
not exclude the papacy as the fulfillment of the seventh 
head. 

The Ten Horns. The ten horns are political powers 
during the time of the seventh head which will support 
the beast (Rev 17:13). “The nations of the earth, rep-
resented by the ten horns, here purpose to unite with 
the ‘beast’ . . . in forcing the inhabitants of the earth 
to drink the ‘wine’ of Babylon . . ., that is, to unite the 
world under her control and to obliterate all who refuse 
to cooperate . . .”15

A Diagram. The diagram found at the end of this 
article; is adapted from K. Strand.16 It summarizes our 
discussion and helps us see the relationships between 
the different phases and entities of the vision.

Summary
We suggest that: (1) The seven heads of the beast 

seem to represent kingdoms rather than individual kings. 
These kingdoms are Egypt, Assyria, Babylon, Medo-
Persia, Greece, Rome, and the papacy. (2) The beasts 
in Rev 12, 13, and 17 do not exactly represent the same 
power. The beast of Rev 17 is Satan working through 
political powers. He is active throughout human his-
tory. (3) The phases of the beast and the subdivision of 
the heads are not directly parallel. Whereas the phases 
of the beast represent historical time, the time during 
the Millennium, and the time after the Millennium, the 
heads must all be placed in historical time. The sixth 
head seems already to refer to John’s time, that is, the 
first century A.D.17 

As mentioned before, the interpretation presented 
here is a viable option and follows the principles of 
interpretation found in Scripture itself. There are other 
possibilities dealing with this difficult passage which 
may have some merit. However, the fanciful interpreta-
tion in the introduction to this article as well as similar 
ones must be rejected. They are absolutely arbitrary and 
completely subjective.  They superimpose ideas on the 
biblical text which are not found in Scripture.  
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Although Rev 17 depicts evil powers which are 
quite active, God is still in control. He brings judgment 
on the enemies of his people and delivers his saints from 
all perplexities and persecutions.  “These will wage war 

against the Lamb, and the Lamb will overcome them, 
because He is Lord of lords and King of kings, and 
those who are with Him are the called and chosen and 
faithful” (Rev 17:14).

the BeASt oF rev 17
Historical Era

Eschatological Era

1st Head

2nd Head

3rd Head

4th Head

5th Head

6th Head John's Time

7th Head 10 Horns
  Concurrent

“Five are
fallen”

“One Is”

“One Is Not Yet
Come”

“WAS”

{
{

“IS NOT” “Bottomless Pit” (Millennium)

“YET IS” 8th Head

“Goes to Destruction” “Perdition”

1See, e.g., Ranko Stefanovic, Revelation of Jesus Christ: Commen-
tary on the Book of Revelation (Berrien Springs: Andrews University 
Press, 2002), 511-512, 515.
2George Eldon Ladd,  A Commentary on the Revelation of John 
(Grand Rapids: Wm. B. Eerdmans Publishing Company, 1991), 
227-228.
3The “was” phase of the beast would be parallel to “five are fallen;” 
the “is not” phase of the beast would parallel “one is” of the heads 
and the “will come” phase of the beast would match “the other one 
has not yet come.”
4See Francis D. Nichol, ed., The Seventh-day Adventist Bible Com-
mentary (Washington: Review and Herald, 1957), 7:853.
5Ibid.
6Ibid., 7:854.
7Ibid., 7:854-856.
8The historical part of Revelation ends with chapter 14.
9Cf., Ekkehardt Mueller, “The Two Witnesses of Revelation 11,” 
Journal of the Adventist Theological Society, 13/2 (2002): 30-45.

10They will be astonished–future tense (Rev 17:8).
11Jon Paulien, “The Hermeneutics of Biblical Apocalyptic,” unpub-
lished paper, 2004, 25.
12Kenneth A. Strand, Interpreting the Book of Revelation: Herme-
neutical Guidelines, with Brief Introduction to Literary Analysis 
(Worthington, OH: Ann Arbor Publishers, 1979), 54-55.
13Cf., K. A. Strand, “’Victorius-Introduction’ Scenes” in Symposium 
on Revelation: Introductory and Exegetical Studies, Book 1, Daniel 
and Revelation Committee Series, edited by  F. B. Holbrook (Silver 
Spring: Biblical Research Institute, General Conference of Seventh-
day Adventists, 1992), 67.
14Nichol, 7:811.
15Ibid., 7:857.
16Strand, Interpreting the Book of Revelation, 56.
17According to Rev 17:16 the beast and the horns will turn against 
the harlot and will attack and destroy her. In this context the heads 
are not mentioned, only the beast and the horns are. If the heads are 
mostly past entities–as suggested above--this makes perfect sense.

Ekkehardt Mueller, BRI
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Book Notes

Gerald A. Klingbeil, ed. Inicios, paradigmas y funda-
mentos. Estudios teológicos y exegéticos en el Penta-
teuco, Serie monográfica de estudios bíblicos y teológi-
cos de la Universidad Adventista del Plata (SMEBT) 1. 
Libertador San Martín, Argentina: Editorial Universidad 
Adventista del Plata, 2004. 264 + xxviii pp. $24.95. 
 This is the first volume in a new monograph series 
published by River Plate Adventist University Press 
dealing with biblical and theological studies. The book 
focuses on the Pentateuch and contains eleven contri-
butions from international scholars. Six of the chapters 
are published in English with the remaining five being 
written in Spanish. Each chapter is preceded by a concise 
English and Spanish abstract. The work itself is divided 
into three main sections, involving methodological 
questions, exegetical issues, and theological studies. 
The volume also contains three helpful indices (authors, 
biblical and extrabiblical references). 

Raúl Kerbs provides a detailed critique of the 
philosophical presuppositions of Pentateuchal critical 
scholarship (pp. 3-43) and maintains that recent literary 
methodologies base themselves upon the same philo-
sophical presuppositions as earlier historical-critical 
scholarship. He suggests that Pentateuchal exegesis is 
confronted with the challenge of developing a methodol-
ogy that is based upon the philosophical presuppositions 
inherent in the biblical text itself. 

William H. Shea discusses the importance of a re-
cently discovered alphabetic inscription using an early 
form of the Proto-Sinaitic script found on a rock wall 
alongside a military road in the Wadi el-Hol, north of 
Thebes (pp. 45-60). 

Martin G. Klingbeil focuses on the four largest 
poems of the Pentateuch and concludes that (1) there 
are specific markers that indicate the beginning of inset 
poetry and signal the reversal to prose at the end of the 
poem; (2) the poetic passages integrate linguistically 
into their narrative contexts; and (3) the poems form an 
integral part of the micro-structure and macro-structure 
of the Pentateuch and play an important role in the de-
velopment of the narrative plot.

Carlos E. Mora studies Exodus 40 from a syn-
tactical, grammatical, and structural perspective (pp. 
89-103) and suggests key theological themes found in 
Exodus 40. Gerald A. Klingbeil compares the dynam-
ics of participants of two rituals of ordination, i.e., Lev 
16 and an extrabiblical text from Emar (pp. 105-134) 
and proposes that renewed attention to biblical ritual 
material will provide helpful information for a faithful 
reconstruction of biblical religion and may also offer a 
new impetus to biblical theology.

Laurentiu Ionescu analyzes Leviticus 26 from a 
syntactical point of view (pp. 135-147). Roy E. Gane 
seeks to clarify the apparent conflict between Numbers 
15:22-31 (pp. 149-156), which contrasts inadvertent 
sins with “high-handed” sins, and passages where some 
deliberate sins are expiable. Lucien-Jean Bord, as the 
only non-SDA contributor, studies the legal clause found 
in Deuteronomy 24:10-11 (pp. 157-164).

Martin Pröbstle deals with the difficult text found in 
Genesis 18:22 (pp. 169-189) and proposes that God put 
himself on a human level and waited before Abraham 
almost like a servant in order to teach Abraham about 
divine justice. Merling Alomía discusses the function of 
the firstborn motif in the book of Exodus (pp. 191-227) 
which should be connected to the covenant idea between 
the LORD and his people. The final chapter contains the 
contribution of Gerhard Pfandl who studies the soterio-
logical implications of the cities of refuge (pp. 229-242). 
Beyond the literal historical meaning of these cities, he 
discerns important theological motifs and spiritual les-
sons which illustrate the plan of redemption.

The different studies in this volume demonstrate that 
Adventist scholarship in South America is more than 
ready to interact on an academic level, while maintaining 
a high concept of biblical inspiration. An indicator of 
this quality research is the fact that the volume has been 
accepted for review into the top 10 academic journals 
dealing with Old Testament Studies. The second volume 
in the monograph series is currently under production 
and will focus upon Mission and Contextualization. 
(Order from www.eisenbrauns.com)
 Gerald A. Klingbeil,  

River Plate Adventist University

Merling Alonia, ed. “Y Moisés escribió las palabras 
de YHWH,” Estudios selectos en el Pentateuco. Lima: 
Universidad Peruana Unión, 2004. 334 pp. $15.00.

This book  (“And Moses wrote the words of 
YHWH.” Selected Studies in the Pentateuch)--edited 
by Dr. Merling Alomía, director of Theologika, the 
theological Journal of the Faculty of Theology of the 
Peruvian Union University-- initiates a monograph se-
ries of theological research in the Faculty of Theology 
of the Adventist Peruvian Union University.  It attempts 
to promote the study of the Scriptures and to enrich the 
community of international biblical research. The book 
consists of ten articles written in Spanish.

For many decades studies on the Pentateuch have 
followed the  standards of the Documentary Hypothesis 
which discards the Mosaic authorship as well as the 
source of its inspiration. Although during the last three 
decades the hermeneutical thinking of biblical academia 
has turned towards other authorship proposals, the docu-
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mentary paradigm is still dominant.  However, it cannot 
be denied that the Pentateuch is basic for the Christian 
faith. Without it there is no way to understand our origins 
and that of the universe, nor can the promise of salvation 
be understood. The volume “And Moses wrote the words 
of YHWH--Selected Studies in the Pentateuch”, aims to 
strengthen the Christian faith, emphasizing some of the 
truths contained in the five books of Moses.

The book presents selected themes of the Penta-
teuch. The authors of its articles accept a high concept 
of Scriptures and are familiar with the pertinent issues 
as well as creative in their presentation. The theme of 
creation is presented, suggesting that what has been 
revealed to Moses is still indispensable to a correct un-
derstanding of what we are and where we come from. 
The book is divided into six parts--five of which cor-
respond to the five books of the Pentateuch. The volume 
also explores important Pentateuchal themes, e.g., the 
concept of eschatology, the richness of the Mosaic books 
as historical records, the cultural and theological legacy 
of these books, which, if paid attention to, would do the 
church well. 
 Merling Alomía,   

Peruvian Union University

Alberto R. Timm, Amin A. Rodor, and Vanderlei 
Dorneles, eds. O Futuro: A visão adventista dos últimos 
acontecimentos, Artigos teológicos apresentados no V 
Simpósio Bíblico-Teológico Sul-Americano em hom-
enagem a Hans K. LaRondelle, Engenheiro Coelho, SP, 
Brazil: Unaspress, 2004. 380 pp. $10.00.

Last July, Unaspress (www.unaspress.unasp.br), 
the academic publisher of Brazil Adventist University 

College – Campus Engenheiro Coelho, issued in Por-
tuguese the book The Future: An Adventist View of the 
Final Events. Dedicated to Hans K. LaRondelle, the 
work comprises biographical information about him; the 
edited version of twenty-four lectures on eschatology 
presented at the V South American Biblical-Theological 
Symposium in Brazil, as well as the Consensus State-
ment approved by the 760 SDA theologians and pastors 
who attended that event. O Futuro deals with eschatol-
ogy from an Adventist perspective. Its content is divided 
into the following five sections: (1) Old Testament, (2) 
New Testament, (3) Systematic Theology, (4) Church  
and Adventist History, and (5) Applied Theology.

The chapters vary in length and in style, but all 
contributors of the book uphold the predictive nature 
of biblical prophecies and the historicist interpretation 
of the apocalyptic literature of Scripture. Amin Rodor  
in the preface of the book points out that eschatology 
“must be centered in Christ, in the solid basis of God’s 
Word, and, secondarily, corroborated by the writings 
of Ellen G. White. If we lose the Christological focus 
of our hope and its biblical basis, we will end up fas-
cinated with dates, prophetic charts, signs created by 
our own imagination and, consequently, will become 
victims of anxiety, fear, and tragic errors. Furthermore, 
a solid hermeneutical basis is the decisive test of any 
eschatological formulation.”

Written by authors from different cultural back-
grounds and different perspectives, O Futuro adds 
helpful insights to the eschatological legacy of the 
Seventh-day Adventist Church.
 Alberto R. Timm,  

Brazil Adventist University College
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